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Glossary 

 
Al-Azhar University University (‘the Noble Azhar’) founded in A.D. 975 in 

Cairo, Egypt. Al-Azhar is a centre of Arabic and 
Islamic learning and the world’s second oldest 
surviving degree granting university. 
 

Arab League A league of Arab States, founded in 1945, with the aim 
of encouraging inter-Arab cooperation. 
 

Dwifungsi Officially close relations between Indonesia’s armed 
forces and the Government during the New Order. 
  

el-Husseini, Hajji Amin Appointed Mufti of Jerusalem by the British in 1921, 
el-Husseini became the key nationalist figure among 
Muslims in Palestine in their emerging struggle against 
Jewish migration from 1918 onwards. 
 

Führerprinzip An institutional principle that ‘legalised’ Hitler’s 
dictatorial power in Nazi Germany.  

Hajji Person returning from the Holy Pilgrimage to Mecca. 
 

Libforall Foundation American not-for-profit organisation that seeks to 
develop just and civil societies in the developing world 
through education and public programs. 
 

Nahdatul Ulama (NU) Traditionalist Muslim organisation formed in 1926. It 
is now Indonesia’s largest Muslim organisation with 
approximately thirty million members. 
 

New Order Indonesia’s authoritarian government between 1966 
and 1998 led by President Suharto. 
 

NSB Nationaal-Socialistische Beweging [The National-
Socialist Movement]. A Dutch political party that 
followed Fascist principles from 1931 until 1945. 
 

Obsessional Prejudices Theory developed by Young-Bruehl, which explains 
the tendency to create an imaginary enemy in order to 
reflect on oneself for the purpose of self representation. 
 

Occidentalism Stereotyped images of the ‘West’ (in contrast to 
Orientalism, which developed stereotyped images of 
the ‘East’). 
 



 iv 

Old Order Indonesia’s first government after independence led by 
President Sukarno from 1945 to 1965. 
 

Pancasila Five principles that form the ideological basis for 
Indonesia’s constitution: belief in one God, 
nationalism, humanitarianism, social justice and 
democracy. 
 

The Protocols The Protocols of the Elders of Zion – an anti-Semitic 
forgery first published in 1903 by Russian Tsarist 
agents in order to purport the Jewish efforts to take 
over the world. 
 

Qutb, Sayyid Egyptian Islamist theoretician (1906-1966). Qutb 
studied in the USA in the 1920s, where he developed 
his conservative Islamic values that were central to the 
development of the ideology of the Muslim 
Brotherhood in Egypt.  
 

Reformation period Period of democratic reform following the resignation 
of President Suharto in 1998 and the fall of the New 
Order. 
 

Snouck Hurgronje, 
Christiaan 

(8 February 1857 – 26 June 1936) Dutch scholar of 
Oriental cultures and languages and Advisor on Native 
Affairs to the colonial government of the Dutch East 
Indies.  
 

Totok The totok society was an expatriate colonial society in 
the Dutch East Indies. It had little attachment to its host 
community and strived for commercial success before 
returning to the Netherlands. 
 

Umma Arabic word meaning Community of Nation. In the 
context of Islam, it is used to mean the whole Muslim 
world.  
 

Vaderlandsche Club Fascist-orientated association in the Dutch East Indies 
held exclusively for and by Dutch colonisers in the 
1920s and 1930s. 
 

Vrijmetselarij Freemasonry in the Dutch East Indies. 
 

Yahudi Indonesian term for ‘Jew’. 
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Abstract 

There is a long and continuing history of hostility towards Jews in Europe 

and the Middle East. The existence of anti-Semitism and Nazi symbols in 

Indonesia, an archipelago in Asia with a predominantly Muslim population, 

has however attracted little attention. Those signs of anti-Semitism in 

Indonesia that have been observed are attributed to influences from the 

Middle East, because of Indonesia’s religious affiliation with the region. This 

thesis looks at the external influences that have informed anti-Semitism and 

the use of Nazi symbols in youth culture. Neither corresponds to the 

paradigms of anti-Semitism that exist in European and Middle-Eastern 

experiences. Rather, they are characterised by very specific, local 

experiences which result in an abstract prejudice that has been coined ‘anti-

Semitism without Jews’. 

The expression of localised anti-Semitism is less concerned with a 

targeted prejudice against Jews, than a general stance against a perceived 

outside threat at a time of enormous social and political change. Indonesians’ 

attraction to anti-Semitism is attributed to a mixture of Occidentalism and 

Obsessional Prejudices against the ‘perceived Jew’. Anti-Semitism in 

Indonesia, in its current form, is less of a real threat to Jews than evidence of 

Indonesia’s political and economic uncertainty and the desire of Indonesia’s 

youth to define themselves in a rapidly changing world.  

In the Conclusion, it is argued that the lack of education of young 

Indonesians about the historical context of anti-Semitism, in combination 

with the increased presence of anti-Semitic discourse, creates the need for 

further observation. 
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Introduction 

Anti-Semitism in the 21st Century evokes pictures of neo-Nazi groups in 

Europe and the US who admire the Nazis and Hitler, or Middle Eastern 

leaders calling for the destruction of the State of Israel.1 The presence of anti-

Semitism in Indonesia, an archipelago with a majority Muslim population but 

no known confrontations with Jews, is concerning.  

When living in Yogyakarta in 2007 I was astonished by the sight of 

young Indonesians using Nazi symbols in popular culture and by the open 

access to biased literature on Nazism and anti-Semitism. Upon hearing that I 

came from Germany, a number of Indonesians told me of their sympathies 

for Hitler and the Nazis, by regularly expressing ‘I like Hitler’. These 

encounters were naturally confronting for me, as for any German with 

similar experiences, after growing up with an education system that broadly 

emphasises the dangers of Nazism, so as to avoid a repetition of history. The 

display of Nazi symbols and any association with Nazism continues to be 

banned in Germany. To me it has dangerous connotations and is associated 

with racism, anti-Semitism and ultimately violence. I further noticed books 

covering the Third Reich and Jews being sold in large bookstore chains. 

Considering my background, I automatically assumed that the display of 

Nazi symbols and an interest in Hitler were connected to a rise in anti-

Semitism in Indonesia. 

Following initial informal inquiries into Nazi sympathies, it seemed that 

what are for me highly sensitive and offensive symbols of Nazism are used in 

Indonesia without connections to notions of racism and hatred. However, as 

with neo-Nazi groups elsewhere, those who use Nazi symbols and are 

interested in anti-Semitism in Indonesia, are predominantly young men. I 

was astonished at why numerous signs of anti-Semitism exist in Indonesia, a 

nation that has no sizeable Jewish community, has not been affected by 

Europe’s war with the Nazis and has no long history of anti-Semitism. Anti-

                                                 
1 The term ‘Semite’ refers to a group of languages that include Hebrew and Arabic (Laqueur 
2006: 191). In this thesis I will use the term anti-Semitism in its conventional form to define 
hatred towards Jews. 
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Semitism in Indonesia is a unique paradox, as orthodox factors that usually 

contribute to anti-Semitism are not at play. I will therefore argue that anti-

Semitic discourse in Indonesia is not directed against Jews as a religious 

minority. Rather, anti-Semitism is taken up by individuals dissatisfied with 

their personal situation, who are looking for answers to their plight. 

 

Studies on anti-Semitism 

Scholarly research on anti-Semitism in Indonesia is limited, despite the fact 

that anti-Semitism as such is one of the most studied phenomena in academia 

(Matthäus and Mallmann 2006: 10). Anti-Semitism has a long history in pre-

Christian and Christian Europe, where it developed into Jew-hatred based on 

racism during the time of the Enlightenment, which in Germany eventually 

found expression in Nazism. The Nazis also developed what was to become 

political anti-Semitism, which is utilised today to argue against the existence 

of the State of Israel and a perceived Jewish World Conspiracy.2 European 

colonialism in the Middle East and the establishment of the State of Israel 

saw the amalgamation of political anti-Semitism of the Christian world with 

the Islamic perception of Jews as subordinate. 

Defining anti-Semitism is difficult as it adapts to different socio-

economic and socio-political situations. For this study, Langmuir’s definition 

of anti-Semitism is the most appropriate. Langmuir defines anti-Semitism as: 

 A socially significant chimeric hostility, the 

acceptance by large numbers of relatively normal 

people of beliefs that attribute to Jews characteristics 

and conduct that have never in fact been observed or 

empirically verified (1987: 126). 

Indonesia as the world’s largest Muslim nation has been considered to be 

under Middle Eastern anti-Semitic influence (Markus 2005). To date, this 

                                                 
2 Roth (1985) divides the history of anti-Semitism into four periods: pre-Christian, Christian, 
Racial and Political. For literature on pre-Christian anti-Semitism, see Stern (1988). 
Christian anti-Semitism is described by Perry and Schweitzer (2002), racial anti-Semitism 
by Katz (1980) and political anti-Semitism is dealt with by Laqueur (2006).  
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influence and Indonesia’s location far away from the centres of 

contemporary anti-Semitism have attracted little scholarly attention. 

A handful of scholars explore the growth in anti-Semitic material in 

Indonesia, namely Hadler (2004), Epafras (2006), van Bruinessen (1994), 

Siegel (2000) and Schulze (2006). All authors agree that the anti-Semitic 

literature originates in the Middle East, because of the literature’s Islamic 

references. However, Hadler (2004) traces Indonesian anti-Semitism to 

Dutch and German nationals in the Dutch East Indies in the 1930s which 

affected Indonesians’ perception of Jews. Hadler thus shows that anti-

Semitism had been present in Indonesia before the arrival of Middle Eastern 

material.  

The authors discuss a number of reasons for the attraction to anti-

Semitism in Indonesia and distinguish the ‘real Jew’ from the ‘perceived 

Jew’. The ‘real Jew’ today is depicted as living either in the State of Israel or 

in the Diaspora. The ‘perceived Jew’ in contrast is an imagined Jewish 

influence that can take various forms, but is often attributed to the presence 

of foreign companies. Schulze (2006: 144) argues that the Israel-Palestine 

conflict is seen as a threat from the ‘real Jew’ and this shows declining 

national unity in Indonesia. I disagree with this perception, as it merely 

reflects the message of a number of anti-Semitic books Schulze analysed, but 

does not take into account the extent to which Indonesians accepted the 

material. Siegel (2000: 20) and Hadler (2004: 292 & 309) observed that 

many Indonesians have no conception of Jews as a religious minority. Both 

authors analyse that Indonesians are more at ease conceptualising Jews as 

alien and impersonal – the ‘perceived Jew’. The distinction between the ‘real 

Jew’ and the ‘perceived Jew’ is also made by Burhanuddin (2007: 66). 

Burhanuddin argues that mainstream Indonesians project their imagination 

and fear towards real or imagined threats. In that sense the ‘real Jew’ is seen 

as the tangible Chinese community in Indonesia and the imagined threat 

represents the economy – the ‘perceived Jew’. The ‘real Jew’ can be defeated 

by the Umma, showing again a strong Islamic reference, but the ‘perceived 

Jew’ cannot be defeated, as it is an imagined threat. The ‘perceived Jew’ 

develops from prejudices that reflect real or imagined facts. The ‘perceived 
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Jew’ forms part of a cultural approach, which discloses a number of issues. 

In particular the lack of an actual Jewish presence in Indonesia raises 

questions of perceptions and knowledge about anti-Semitism, as it appears to 

be directed against forces other than Jews themselves. 

Burhanuddin (2007: 66), Chirot and Reid (1997) as well as van 

Bruinessen (1994: n.p.) discuss a number of possible domestic factors for the 

popularity of anti-Semitism in Indonesia in order to identify reasons for the 

attractiveness of these foreign perceptions. The authors discuss Indonesia’s 

Chinese community as a target of anti-Semitism in Indonesia and van 

Bruinessen (1994: n.p.) adds that Indonesia’s emerging middle class, the 

majority of whom aspire to a modernised lifestyle, are attacked through anti-

Semitic literature. The position of Indonesia’s Chinese community and middle 

class in times of social change in Indonesia raises issues about the acceptance 

of change by Indonesians’ propagating anti-Semitism.    

Indonesia’s conceptualisation of the ‘perceived Jew’ shows that anti-

Semitism is used for self representation rather than as a struggle against an 

outsider. In today’s social climate Indonesia’s Chinese community receives less 

attention than during the fall of the New Order regime in 1998. In contrast I 

believe that the Israel-Palestine conflict has over time influenced Indonesians’ 

perception of the ‘Jew’. This ‘Jew’ however is not seen as a ‘real Jew’, but an 

imagined force capable of suppressing Indonesians. Nederveen Pieterse and 

Parekh (1995: 5) argue that the use of the ‘imaginary’, or the ‘perceived 

Jew’, is a process of self representation and the basis of social aesthetics. Self 

representation is a process of defining the self, which in Indonesia becomes 

most evident during times of drastic socio-economic change. Social change left 

many Indonesians confused by and irritated with their own, often deteriorated 

situation, which they then blame on an imagined outsider. Epafras (2006: n.p.) 

discusses that the Indonesian perception of Jews is directed against an Other. I 

agree that it is the imagined conceptualisation of the ‘perceived Jew’ as an 

invisible threat that is attractive to Indonesians.  

The purpose of this study is to assess how attractive anti-Semitic signs are 

for mainstream Indonesians today. Scholarly research on anti-Semitism in 

Muslim nations is often associated with Islamic fundamentalism and 
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terrorism or a generalised perception about the extent of anti-Semitism. The 

terms ‘Jewish’ and ‘Western’ are synonymous in anti-Semitic literature in 

Indonesia. A general suspicion towards the ‘West’ that influences 

Indonesia’s foreign relation policies and attitudes, developed during the 

Dutch colonial period. I will however concentrate on the anti-Jewish aspect 

of that suspicion. Academic research has so far appeared to ignore the 

influence anti-Semitic literature has on all members of the population. The 

influence of specific information on the wider society is an essential element 

in opinion-building.   

This study will add to broader academic understanding, as it explores the 

influence the anti-Semitic literature has on mainstream Indonesians’ perception 

of Jews and Nazis. Anti-Semitism and Nazism are usually grouped together in 

academic discourse, due to anti-Semitism being the basis of Nazi ideology. 

However, I will discuss the use of Nazi symbols in Indonesian popular culture 

separately, which will help to assess their connection to anti-Semitism and their 

attraction to Indonesians in the 21st century. This distinct assessment of anti-

Semitism and Nazi symbols, and their influence on mainstream Indonesians, 

contributes to the body of existing reference material by showing that anti-

Semitic discourse in Indonesia has a different attraction and use than it does in 

the West. Furthermore, my thesis aims to fill the gap in the existing literature 

about anti-Semitism in Indonesia by attempting to provide an Indonesian 

perspective of a topic that in academic discourse is entrenched in the 

catastrophic consequences of the Holocaust. The influence of external and 

internal factors in the development of anti-Semitism is of interest in the analysis 

of this phenomenon in Indonesia.  

My hypothesis is that anti-Semitism in Indonesia is a conjunction of 

antipathy towards Israel in the conflict with Palestine and the Middle East in 

general, fomented by anti-Israeli media from the Middle East, and growing 

irritation with Indonesia’s current government and economic development 

during the Reformation period.  
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The Utilisation of Knowledge and Obsessional Prejudices 

This thesis is a cultural study that explores how the availability of 

information imparts certain knowledge that then leads into a formulation of 

perceptions. My theoretical starting point for this thesis is an analysis of the 

consumption of information and how knowledge is used by individuals. I 

will then discuss that anti-Semitism in Indonesia today is an expression of 

prejudices towards an imagined enemy by applying Young-Bruehl’s concept 

of Obsessional Prejudices and Bernhardt’s concept of Images of the Enemy.  

Knowledge assists in the creation of perceptions for the purpose of self 

representation. My concern is about the cultural acquisition of foreign 

information and the utilisation of knowledge that helps individuals in the 

process of self representation. I will analyse how knowledge of foreign ideas 

is used in a local way and how it nourishes existing ideas, while it does not 

serve its original purpose.  

Literature about the utilisation of knowledge in Southeast Asia is largely 

concerned with power in colonial history. Day’s (2002: 128) analysis of the 

use of knowledge in the formation of cosmological states in Java closely 

relates to my analysis. By examining the Serat Centhini, an 1814 Javanese 

discourse on knowledge and power, Day argues that knowledge is used in a 

local way to reaffirm and give more information to readers concerning their 

cultural identity in the face of political, social and cultural opposition. While 

focusing on cosmological power by discussing Javanese opposition to 

colonial conquest, Day (2002: 114) concludes that knowledge in Southeast 

Asia is utilised for local purposes, in a way that is consistent with domestic 

understandings of the world. The Javanese writers of the Serat Centhini used 

European knowledge of the sciences as a textual resistance to colonialism 

(Day 2002: 142). While I will not discuss knowledge in relation to power, I 

will focus on the local application of foreign ideas, which is a worldwide 

phenomenon that continues in the present era.  

Ideologies of Desire explain the creation of prejudices against an 

imagined Other. One expression of Ideologies of Desire are Obsessional 

Prejudices, which demonstrate an inner conflict within individuals dealing 
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with social change (Young-Bruehl 1996: 342). Prejudices are a common 

method used to orient oneself in a complex world.3 However, in times of 

crises people become disorientated and tend to establish a distorted 

perception of themselves and the world by selectively accepting facts that do 

not allow any correction (Bernhardt 1994: 51). Bernhardt’s concept of 

Images of the Enemy explain how this conflict is transferred to an enemy that 

is created from real and long-established prejudices, which in return provides 

ideas about desired attributes that are conscious or unconscious (Bernhardt 

1994: 14). Both authors identify hidden desires, guilt or hatred that are then 

projected onto the opponent and become dynamic and reflective of oneself. 

This is in contrast to ethnocentrism and xenophobia (Bernhardt 1994: 12; 

Young-Bruehl 1996: 199).  

Obsessional Prejudices show a tendency to direct discourse against an 

imaginary group that is perceived to be male-dominated and taking 

advantage of socio-economic changes (Young-Bruehl 1996: 343-344). The 

victims of the prejudices are perceived as attempting to conquer the world in 

subtle ways, such as through manipulation. The continued separation of their 

own group from the perceived opponent leads eventually to a totalisation that 

only allows a distinction between ‘good’ and ‘evil’ (Young-Bruehl 1996: 

348). Images of the Enemy become attractive during crises, but remain active 

irrespective of crises, and are thus a continuing mental effect of social change 

(Bernhardt 1994: 14).  

Indonesia’s Reformation period following the end of the New Order saw 

significant socio-economic and political changes that still affect Indonesians 

today. Social change calls for self representation. Obsessional Prejudices 

explain the expression of anti-Semitism in Europe, where it has a long 

history. Indonesia has no history of anti-Semitism, thus Obsessional 

Prejudices in an Indonesian context do not explain the effects of long-
                                                 
3 Bernhardt (1994: 18) and Young-Bruehl (1996: 185) define ‘in-group favouritism’ and 
‘out-group favouritism’, in which societies focus on their ethnos, group or culture, while 
making negative judgements towards a real out-group. Prejudices work to define oneself 
against the outer world by comparing one’s own positive attributes with another group’s 
negative attributes. Both groups are ‘trapped’ in their social settings, therefore both draw on 
exclusionist tendencies of individuals, which establish feelings of belonging and purpose 
within a changed social setting (Young-Bruehl 1996: 187).  
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established prejudices, but help to explain the unique attractiveness of anti-

Semitism for the purpose of self identification and representation. 

The popularity of anti-Semitic literature in Indonesia has increased since 

the Reformation period; testament to the fact that prejudices in the form of 

Jew-hatred can be seen as an expression of Indonesia’s struggle with social 

change. Van Bruinessen (1994: n.p.) analyses that anti-Semitic discourse in 

Indonesia attacks Indonesia’s emerging middle class. This is in agreement 

with Young-Bruehl’s and Bernhardt’s analysis.   

 

Methodology 

To frame my argument, I will use the Critical Discourse Analysis developed 

by Barker and Galasinski (2001). This methodology aids in bringing the anti-

Semitic discourse studied into a broader cultural context. Critical Discourse 

Analysis aims to interpret wider social trends by examining various forms of 

discourse, ranging from print and digital media to active discourse of 

individuals and groups. Critical Discourse Analysis shows how prejudices 

are developed and utilised by bringing the material examined into context. 

The inclusion of local and global contexts shows how prejudices develop and 

are used for self representation, as individuals are influenced by their socio-

cultural background, surroundings and wider environment.  

Anti-Semitic discourse is an entirely imported phenomenon in Indonesia. 

It follows that the material discussed is understood and utilised differently 

from the way it is made use of in the regions of its origin: Europe and the 

Middle East. Siegel (1997: 9) states that ‘translation turns a foreign language 

into one’s own’. However, the process of familiarisation often changes the 

content of the original, in order to adapt it to a local understanding of the 

world. This changed perception of foreign material makes it attractive for a 

local audience. Critical Discourse Analysis thus acknowledges the utilisation 

of knowledge as discussed by Day (2002: 114). Anti-Semitism in Indonesia 

varies from its origin, making it unique.  
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Intertextuality acknowledges the importance of discourse preceding and 

following information being released (Barker and Galasinski 2001: 63). 

According to Vickers (2005: 117) ‘literary borrowing is the simplest, most 

conscious form of intertextuality’. Intertextuality is therefore a tool that helps 

to establish how anti-Semitic literature from Europe has influenced the 

Middle East and how Middle Eastern anti-Semitic literature has in turn 

influenced Indonesia, and whether further connections between sources of 

anti-Semitism exist in Indonesia.  

In addition, Barker and Galasinski (2001: 23-24) take the individual 

background of the researcher into account, arguing that absolute objectivity 

is impossible. I explained above my initial response to first seeing anti-

Semitic signs in Indonesia. My perception has undoubtedly influenced my 

approach in this thesis, including the materials I have utilised and the 

examples I have given to argue my case. In acknowledging my subjectivity 

with a topic emotionally close in Germany, but at the same entirely rejected 

by most Germans today, Critical Discourse Analysis helps me in the study of 

anti-Semitism in Indonesia. 

In order to gauge the origin of and attraction to anti-Semitism in 

Indonesia, I will analyse published anti-Semitic books, extending the studies 

discussed above, because they have not engaged in a discussion about the 

implications of this literature for Indonesia’s wider population. Books are 

capable of reaching a wide audience across all socio-economic groups, as 

they are easily obtainable and are a more permanent source of information 

than newspapers, magazines or the internet. I have purposefully sourced 

books available in mainstream bookshops, such as Gramedia,4 to gain an 

insight into what aspects of anti-Semitism are widely available and attractive, 

in view of the fact that Gramedia stocks those books with commercial 

considerations. Books published in Indonesia have a typical run of 3000 to 

5000 copies, which is low, considering Indonesia’s population of 240 

million.5 However, the publication of several editions of a successful book 

                                                 
4 Gramedia is an Indonesian owned national book chain and part of a large media publishing 
conglomerate. 
5 Interview with Pak Bagir, lecturer at Gadjah Mada University, Yogyakarta. 
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within a year is not uncommon. Additionally, copyright is rarely adhered to; 

photocopies of books are available in university libraries and are sold in 

street stalls and small shops (writer’s own observation). This is partly due to 

the fact that books sold in Gramedia are relatively expensive for many 

Indonesians. It is therefore likely that the circulation of anti-Semitic books is 

larger than official numbers show.  

The books used for this analysis were written between 1982 and 2008, 

with the majority published after the end of the New Order in 1998. My 

criteria for selecting the books were that they were about Jews per se or the 

Nazis, but not about Judaism as a religion. This enabled me to establish what 

information is easily available in Indonesia and reasonably popular. My main 

limitation in analysing the possible Middle Eastern origin of Indonesia’s anti-

Semitic literature is my lack of knowledge of the Arabic language. I am thus 

restricted to using secondary sources that deal with Middle Eastern anti-

Semitic publications.  

To substantiate my research I conducted interviews with young 

Indonesians attracted to Nazi symbols, university students and academics.6 

University students and staff are generally members of Indonesia’s growing 

middle class and are wealthier than the majority of Indonesians. This enables 

me to contest van Bruinessen’s (1994: n.p.) analysis that anti-Semitism in 

Indonesia is directed against the nation’s middle class. It also aids in my 

understanding of the extent to which anti-Semitic literature has pervaded 

mainstream thinking, as well as the reasons for its attractiveness. I 

interviewed individuals in the Central Javanese city of Yogyakarta and in 

Surabaya, the capital of East Java. I chose these two urban areas, because 

they attract Indonesians from all over the archipelago to study at one of the 

universities or to seek employment. My study is therefore not restricted to 

one ethnic group, but is inclusive of Indonesia’s ethnic diversity. Surabaya is 

the location of Indonesia’s only synagogue and small Jewish community. I 

interviewed the synagogue’s caretaker about the attitudes of Surabaya’s 

population.7 

                                                 
6 A full list of my interviewees is provided in the Appendix. 
7 The synagogue’s Rabbi recently migrated to California, US and has not been replaced. 
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Participants were recruited using existing connections I have in Indonesia 

and Australia and a snowballing technique through a third-person contact. I 

recruited a cross-section of Indonesians aged 18 years and over from various 

ethnic, religious, economic and social backgrounds. Twenty-three university 

students and other young Indonesians aged between 18 and 30 were 

interviewed in one-to-one semi-structured interviews that lasted 

approximately one hour. In similarly structured interviews, I was advised and 

guided to my topic by Indonesian academics from various fields related to 

my topic. The interviews constituted part of a qualitative, rather than 

quantitative methodology that aids in the analysis of mainstream 

Indonesians’ knowledge of anti-Semitism. 

The interviewees in my research are not statistically representative of the 

whole Indonesian population; therefore the findings of this research are 

restricted to this segment of Indonesian society. Furthermore, I do not engage 

in a study of gender in relation to my topic, although I note that an interest in 

anti-Semitic discourse is male-dominated. Nevertheless, those interviewed 

are representative of a large number of Indonesians, Muslim and non-

Muslim, who are familiar with foreign media and other influences and are 

generally well-educated and urbanised. I purposefully engaged pious and less 

pious Muslims as well as non-Muslims in my interviews. This enables me to 

analyse the influence religion has on Indonesians’ attraction to anti-

Semitism.  

 

Thesis Outline 

In this thesis I will examine the use of anti-Semitic literature as well as Nazi 

symbols, in order to develop an understanding of the conceptual application 

of European conspiracies and symbols and analyse why Indonesians are 

attracted to the aforementioned symbols and literature. To begin my 

argument I will discuss how anti-Semitism has reached the archipelago by 

outlining a number of influences that caused Indonesians to become familiar 

with hatred towards Jews. Thus, I will use my chosen theories to apply my 
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primary material and bring it into a socio-historical context by 

acknowledging Indonesia’s past and contemporary foreign influences.  

Chapter One provides a background for the origins of anti-Semitism in 

Indonesia. The presence of Indonesia’s Jewish community, European Nazi 

sympathisers and Japanese war propaganda are discussed to determine 

whether they are seeds of anti-Semitism. This enables me to analyse the 

legacy these external factors have left in the context of Indonesia’s socio-

cultural environment today. Contemporary anti-Semitism in Indonesia is 

thought to have originated in the Middle East. Middle Eastern anti-Semitism 

will thus be illustrated in order to examine the validity of that claim. I will 

discuss the extent to which the Middle East has influenced Indonesia by 

illustrating Indonesia’s long-standing relations with the Middle East. Chapter 

One therefore provides the basis for the analysis of my empirical research in 

Chapters Two and Three. 

In Chapter Two I will apply Critical Discourse Analysis to examine my 

primary sources, in order to establish the extent Middle Eastern anti-

Semitism has penetrated Indonesia. The wider socio-cultural implications for 

Indonesians not necessarily affiliated with anti-Semitism will be established; 

contesting my argument that prejudices are used for self representation. I will 

further examine the role religion plays in the production of anti-Semitic 

literature, as well as the extent to which such literature is received among 

young Indonesians.  

Chapter Three deals separately with the use of Nazi symbols, as Nazi 

symbols pose the most visible expression of anti-Semitism in Indonesia 

today. Applying Critical Discourse Analysis will help to establish whether 

anti-Semitism and the use of Nazi symbols have a common origin and usage. 

I will also discuss the amount of formal education offered in Indonesia about 

the Third Reich and whether an introduction to the topic through education 

leads to Indonesians sourcing anti-Semitic and Nazi literature for themselves.  

The Conclusion will establish how, by engaging with anti-Semitic 

discourse, Indonesians utilise available knowledge to form prejudices, which 

in turn aid in their self representation. 
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Chapter 1 

Every Seed you Plant in Indonesia Grows8 

The Origins of Indonesian anti-Semitism 
 

Anti-Semitic discourse is evident in Indonesia today, although Indonesians 

have neither been directly exposed to organised Nazism, nor are they 

involved in the Israel-Palestine conflict. Anti-Semitism in Indonesia can be 

attributed to a number of influences: Pro-Zionist Jews and European Nazi 

sympathisers in the Dutch East Indies during the 1930s, Japanese war 

propaganda during the occupation of Indonesia and Middle Eastern anti-

Semitism based on shared religion.  

Hadler (2004: 292) argues that anti-Semitism was introduced to 

Indonesia by European Nazi sympathisers as a reaction to pro-Zionist Jews in 

the Dutch East Indies in the 1930s. Hadler found that another source was 

anti-Semitic Japanese war propaganda from 1942 to 1945. My examination 

of Jewish, European and Japanese influences of anti-Semitism in Indonesia 

will help to establish whether there is a direct connection between these 

influences and contemporary anti-Semitism, or whether the seeds of 

European anti-Semitism have germinated into something distinct from their 

origin. This will be followed by a discussion about Middle Eastern anti-

Semitism, as commentators such as van Bruinessen (1994) have pointed to 

the Middle East as the origin for anti-Semitism in Indonesia. The Middle 

East is currently experiencing a rise in anti-Semitism (Krämer 2006: 243). 

Middle Eastern anti-Semitism confirms my initial assumptions that the 

presence of Nazi symbols in Indonesia correlates with the presence of anti-

Semitic material. I will then explore Indonesia’s long-standing relations with 

the Middle East, which will determine the influence the Middle East has on 

the acceptance of anti-Semitic material by Indonesians.  

                                                 
8 This quotation has been adopted from Bubalo and Fealy (2005: 65). 
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Jews in Indonesia – a Source of Anti-Semitism? 

Hadler (2004) as well as Champagne and Aziz (2003) have written about 

Indonesia’s small Jewish community in Surabaya.9 During my research 

period in Indonesia, I spoke to Pak Ali, a lecturer at Airlangga University in 

Surabaya, about his research with Indonesian Jews. I also visited Indonesia’s 

only synagogue in Surabaya to speak with the synagogue’s caretaker.10  

Jews began settling in Indonesia as traders and merchants during the 

Dutch colonial period from the 17th Century onwards. Dutch, Austrian, 

Romanian and Iraqi Jews assimilated with mainstream Dutch society and did 

not sustain a distinguishable Jewish identity. As a result there is a lack of 

records kept on them (Hadler 2004: 299).11 The first reliable survey of Jews 

in the Dutch East Indies in 1921 recorded around 2000 Jews living in Java 

(Hadler 2004: 299). At that time a number of Jews attempted to establish 

Zionist organisations to connect with the World Zionist movement, such as 

through the Nederlands Indie Zionistenbond [The Netherlands-Indies Union 

of Zionists] and the Vereenging van Joodsche Belangen [Association of 

Jewish Affairs]. A Zionist newspaper Erets Israel was noticeably popular 

amongst Jews in Indonesia, until the publisher’s departure from the Dutch 

East Indies in 1931 (Hadler 2004: 300). Jews fared well in the Dutch East 

Indies until Nazi officials arrived during the Japanese occupation and all 

Jews were interned. They were released only after Japan surrendered.12  

After the Dutch defeat, most Jews left the Dutch East Indies, returning to 

Europe to establish the fate of their families or migrating primarily to the US, 

Australia or Israel (Champagne and Aziz 2003). After the Second World War 

the World Jewish Congress counted 500 Jews in Surabaya, 250 in Bandung 

and a small number across the archipelago (Hadler 2004: 306). Jews and 

other non-indigenous Indonesians were discriminated against economically 

                                                 
9 There are reports of Jews living in other Indonesian provinces. However, these have not yet 
been followed up. 
10 Interviews at Airlangga University and at the synagogue in Surabaya. 
11 An early Jewish community existed in the Sunda Islands, but little is known about it 
(Hatefutsoth n.d.). 
12 Hadler (2004: 303-304) provides detailed accounts of Indonesian Jews arrested by the 
Japanese. The caretaker of the synagogue in Surabaya also told me about her family 
member, who were arrested by the Japanese. However she did not want to elaborate.  
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and socially under Sukarno’s rule, due to their perceived or often real 

associations with the Dutch (Hadler 2004: 306).13 Consequently, more Jews 

emigrated, leading to today’s number of between 10 and 20 Jews living in 

Surabaya (Hatefutsoth n.d.).14  

Currently, Surabaya’s Jewish community of Iraqi origin maintains a 

small synagogue with distinct Sephardic characteristics in the centre of 

Surabaya, between shopping malls and new high-rise apartment blocks. The 

caretaker maintains the synagogue by herself, refusing to give in to the 

demands of developers.15  

When I asked about anti-Semitic incidents, the caretaker did not know 

the term anti-Semitism. This lack of knowledge is common in Indonesia, due 

to the foreign origin of the term (Siegel 2000: 10). After I clarified the 

meaning, she assured me that she has many friends amongst the local Muslim 

population and faces no discrimination from the current government. 

However, I gained the impression that she was reluctant to admit to the 

number of incidents she and her family have actually been exposed to.16  

The fact that the members of the synagogue in Surabaya feel the need for 

protection and simultaneously want to keep a low profile, shows that a 

number of Indonesians know of their existence and connect them to the 

perceived Jewish World Conspiracy (Champagne and Aziz 2003: n.p.). 

Nevertheless, Pak Ali distinguishes between religious and political issues, 

saying that the synagogue has not been closed yet, as it is a religious 

institution. He maintains that Indonesia’s diplomatic relations with Israel are 

non-existent, due to Indonesia’s political opposition to Israel’s occupation of 

Palestinian territories.17 The political aspect of modern anti-Semitism ignores 

Judaism and Jews as a religious minority. Most Indonesians I spoke to were 

                                                 
13 Interview with caretaker, synagogue of Surabaya. 
14 Interview with Pak Ali, lecturer at the Airlangga University, Surabaya. 
15 The caretaker was born in 1943 in Mumbai in an underground hospital and moved with 
her family to Israel in 1948. They struggled with the difficult circumstances of early Israel. 
In the 1970s she moved to Indonesia with her husband who is an Indonesian Jew and they 
reunited with his family. 
16 The caretaker told me of her Madurese maids, who were useful guardians of the 
synagogue, due to their famously violent nature. Now the Madurese refuse to work for her, 
so she has purchased dogs instead to protect the synagogue. The caretaker had been asked 
similar questions previously and seemed to provide me with well-rehearsed answers. 
17 Interview with Pak Ali, Airlangga University, Surabaya. 
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not aware of Surabaya’s Jewish community, with a number not even having 

any knowledge of Judaism or the term Yahudi [Jew]. This was also the 

experience of others who have dealt with the topic (Hadler 2004: 292; 

Champagne and Aziz 2003: n.p.).  

Siegel (2000: 26) uses the term ‘anti-Semitism without Jews’ to describe 

the situation in Indonesia. Knowledge or in this case the lack of it protects 

Surabaya’s Jewish community from misunderstandings created by 

prejudices. Indonesia’s Jewish community has never been a source of anti-

Semitism in Indonesia, as only a few individuals are aware of the past and 

present existence of Jews. 

 

Nazi Sympathisers in the Dutch East Indies 

The rise of fascism and particularly Nazism in Europe had an effect on the 

population of the Dutch East Indies of the early 20th Century, where Dutch 

and German Nazi sympathisers are documented as existing.18 Subsequently, 

some of Indonesia’s emerging national elite used Nazi ideology to fight the 

colonial regime, before Japanese anti-Semitic propaganda was utilised during 

the Second World War. European and Japanese anti-Semitic seeds will be 

explored to establish their relevance to anti-Semitism in Indonesia today. 

Dutch East Indies’ society experienced social changes in the early 20th 

Century, which resulted in increased receptiveness to emerging political 

ideologies. Means of communication improved, making it easier to follow 

political trends in Europe (Knight 2001: 456).19 Improved transportation 

enabled more Dutch seeking a career to come to the Dutch East Indies. They 

brought ideas of fascism with them and established what Knight (2001: 457) 

calls a totok society. The totok society was an expatriate colonial society 

                                                 
18 The existence of Nazi activities in the Dutch East Indies has so far been largely ignored. 
Only one book has been published detailing the extent of Nazi penetration in the Dutch East 
Indies, see Wilson (2008). 
19 The Dutch News Office Aneta [Algemeen Nieuws en Telegraaf-Agentschap] broadcasted 
into the Dutch East Indies from 1 April 1917, which enabled Dutch nationals to closely 
follow political developments in Europe and receive news within twenty-four hours. This 
was aided  by regular newspaper reports about the rise of fascism in Europe (Wilson 2008: 
47 & 71). 
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detached from its host community that strived for commercial success before 

returning to the Netherlands. This is in contrast to the previously more hybrid 

Indisch society, where descendants of Indonesian and Dutch parents mixed 

with the colonial and upper-class indigenous society.  

Nazism became attractive for part of the colonial society, making Nazism 

visible to Indonesians. Dutch Nazism was actively promoted by the leader of 

the Dutch National Socialist Movement (NSB), Mussert, who visited the 

Dutch East Indies’ Governor-General twice in 1935 (Knight 2001: 464; 

Wilson 2008: 117). Mussert was not interested in gaining support from the 

indigenous population for his cause, but he sought support from Dutch 

nationals, in particular from plantation owners (Wilson 2008: 118). Dutch 

fascist parties were established in the Dutch East Indies, these being the 

Nederlandsch Indische Fascisten Organisatie [The Dutch Indies’ Fascist 

Organisation], Fascisten Unie [The Fascist Union] and Partai Fascist 

Indonesia [Fascist Party of Indonesia] (Wilson 2008: 133 & 177). 

Interestingly, these fascist parties included Indonesians, whilst other right-

wing organisations, such as the Indo-Europeesch Verband [Indo-European 

Club] and the Vaderlandsche Club [Fatherlands Club], excluded non-

Europeans to protect Dutch economic interests in the face of rapid socio-

economic changes (Wilson 2008: 103).20  

Nazism was also promoted by the Auslands-Organisation (AO) [Foreign 

Organisation] of the Nationalsozialistische Deutsche Arbeiterpartei 

(NSDAP) [German National-Socialist Workers Party] throughout Asia. It 

organised party meetings with the aim of recruiting new members from 

amongst the German expatriate population and spreading national socialism 

(McKale 1977: 292).21 The existence of Nazism in Indonesia was reported by 

Hirsch Munz, a former Royal Australian Naval Volunteer Reserve lieutenant 

(Turnbull 2000). Munz collected photos and documents detailing German 
                                                 
20 The Vaderlandsche Club saw itself as a colonial copy of the NSB, which emphasises 
European racial, cultural and economic supremacy, while endorsing fascism. The 
Vaderlandsche Club was a prime example of increasing Dutch fear towards Indonesians’ 
rising nationalism (Vaderlandsche Club 1935: 4, 7, 23 & 24; Touwen-Bouwsma 1997: 35). 
21 Although its focus was on the relatively large German population in China, the NSDAP 
penetrated the democratic German League in Batavia (now Jakarta) with their authoritarian 
ideals and by 1936 had set up party organisations for German expatriates in Makassar, 
Surabaya, Semarang, Medan, Padang and Bandung (McKale 1977: 298). 
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Nazi activities in Indonesia in the early 1930s, some of which show Nazi 

supporters celebrating Hitler’s birthday in 1935 (Hadler 2004: 301; Munz 

1944-1945: Box 3, folder 3). In addition to Dutch news broadcasts, Nazi 

supporters were reported by Munz to be listening regularly to a Nazi 

propaganda broadcast from Zeesen, Germany, which, as will be shown later 

in this chapter, was also an early source of anti-Semitism in the Middle East 

(Munz 1944-1945: box 3, folder 4, p. 9).  

During the early stages of Indonesian nationalism, the European-educated 

indigenous elite toyed with foreign political ideologies to establish which one 

would most suit their independence struggle. One was Nazism (Wilson 2008: 

72; Anderson 2006: 135). When Nazi ideology is translated into Indonesian, 

it is often deliberately inaccurate so that the theory can be adapted to promote 

local interests. Wilson (2008: 1) argues that there were two attitudes towards 

fascism in the Dutch East Indies. Firstly, it was seen as a means of fighting 

the colonial regime. Nazi Germany had early economic success, which was 

attractive to Indonesians, as were the ideas of socialism and nationalism 

(Wilson 2008: 126). Hitler’s Führerprinzip continues to be popular for a 

number of Indonesians today, who endorse nationalism as a solution to 

strengthen Indonesia’s economy. Secondly, fascism was seen as being as 

dangerous as colonial rule, because of its authoritarian and destructive 

character (Wilson 2008: 77).  

Hadler (2004: 300) saw Jewish Zionist activities, as discussed above, as a 

trigger for the 1930s Nazi activities in Indonesia, a theory which I dispute. 

The Dutch East Indies’ totok society identified little with its environment, but 

maintained a strong Dutch identity. Furthermore, there is no record of anti-

Semitic activities directed against Jews living in the Dutch East Indies and 

the program of the Vaderlandsche Club does not mention local Jews. The 

Dutch East Indies’ Zionist organisations focused on the creation of a Jewish 

state in Palestine and showed little interest in convincing the colony’s 

indigenous population or non-Jewish Europeans of their aims. I therefore 

argue that fascism in the Dutch East Indies arrived independently from local 

Zionist activities, as both Zionism and Nazism were propagated with the 
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European (or in the case of Zionism also Middle Eastern) context in mind.22 

Indonesians were largely excluded from both Zionist and Nazi activities, 

which is clearly dissimilar to Europe and particularly Nazi Germany, which 

depended on mass support. This shows the colonisers’ exclusive and racist 

ideology of the early 20th Century.23 

Japan’s occupation of the Dutch East Indies added the third phase to 

Indonesians’ exposure to Nazism – Japanese war propaganda.24 Many 

Indonesians saw the Japanese fascists as liberators, hoping that an Asian 

power would grant them their wish for independence (Brown 2003: 141-

142).25 However, similar to Indonesian criticism of Nazism before the war, 

Indonesia’s key national figures were rightly sceptical of Japan’s intentions 

(Wilson 2008: 159). The Japanese adopted a part of Nazi propaganda that 

evolved in the latter years of the Third Reich and was to shape Middle 

Eastern and Indonesian opinion until today – political anti-Semitism. The 

perception of a Jewish World Conspiracy was, amongst others, spread in the 

Japanese language newspaper Java Shimbun (Munz 1944-1945: box 3, folder 

4). Three translated articles dated 10, 11 and 12 August 1943 insinuate that 

the pre-war Dutch East Indies government was under Jewish control, as were 

the majority of companies in the Dutch East Indies, the Freemasonry, the 

Rotary Clubs, banks, the stock exchange and all media. Apart from the 

purpose of praising the Japanese, the articles appear to be a copy of Nazi 

propaganda and subsequent Middle Eastern accounts of the ‘Jewish World 

Conspiracy’. It is unlikely that many Indonesians were exposed to these 
                                                 
22 In November 1933 approximately one thousand Germans throughout Indonesia were 
reported to be celebrating Hitler’s victory (Wilson 2008: 109 citing 'Setia Kepada Hitler', 
Berdjoang, 9 December 1933). This shows their close affiliation with their home country, 
rather than their host colony. 
23 Munz’s collection contains records indicating that a total of 10 Indonesians were allowed 
to join local Nazi party organisations (1944-1945: box 4, folder 4). 
24 Japan’s close relations and ideological identification with Nazi Germany are dealt with by 
Spang and Wippich (2006). 
25 From the early 20th Century, after the Russo-Japanese War, many Muslims worldwide 
identified with Japan. Russia was seen as an enemy, due to its hostilities towards the 
Ottoman Empire. Japan was therefore seen as a possible liberator from Western imperialism 
(Laffan 2000: 194). This identification was fostered by Japan’s interest in Islam that was 
propagated in the Muslim world (Benda 1958: 104). An interest in Japan therefore predated 
Japanese advances in Southeast Asia. During Japan’s occupation of the archipelago, the 
Japanese sought to win allies amongst the Islamic leadership. In particular, Indonesians’ 
long-established anti-Westernism created a common thread between them and the Japanese 
occupiers (Benda 1958: 201). 
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articles, as literacy rates were low, but Indonesians were highly receptive to 

foreign ideas during their struggle for independence.  

By applying Obsessional Prejudices it can be shown that from the 1930s 

onwards Indonesians were exposed to the ‘perceived Jew’ in the form of 

early political anti-Semitism. It cannot be dismissed that Nazi symbols were 

sighted and became familiar to Indonesians during the 1930s and hatred 

towards Jews developed through Japanese anti-Semitic propaganda. This 

however has been a minor influence on Indonesia’s large population. 

 

Modern Anti-Semitism in the Middle East 

Jews are integral to the Middle East and Islam. The Middle East is the 

birthplace of all three monotheistic religions and Muhammad’s earliest 

struggles for religious authority were against Jews.26 Jews, according to 

present-day understandings of human rights, were discriminated against 

under Muslim rule between the 6th and 19th centuries. But in contrast to 

medieval Europe, Jews under Muslim rule had the freedom to worship, and 

were generally protected under the dhimmi code (covering people of the 

covenant or protected minorities), despite financial and social discrimination 

(Lewis 1984: 121). As long as Jews accepted their inferior status to Muslims 

and were of benefit to the reigning Muslim rulers, they were able to live in 

relative peace (Perry and Schweitzer 2002: 267). The Muslim perception of 

Jews was that of a weak and powerless people, who relied on protection from 

Muslims. The dhimmi status cannot be seen as anti-Semitic, as it was 

directed against all ‘Peoples of the Book’ – not just Jews – and it regulated 

the extent of discrimination.27  

Anti-Semitic literature was produced in the Muslim world from the 11th 

Century onwards. Early Muslim anti-Semitic literature was directed against 

                                                 
26 The Qur’an has conflicting messages concerning Jews, depicting them on the one hand as 
weak and cowardly enemies of Islam, but on the other hand recognising Judaism and 
Christianity as predecessors of Islam (Laqueur 2006: 68). This can be attributed to the 
prophet Muhammad’s unsuccessful struggle to convert Jews to his new religion, which 
eventually led to the expulsion or killing of members of Jewish tribes (Laqueur 2006: 69). 
27 Furthermore, the dhimmi status was only implemented selectively, as at times Jews 
succeeded socially and economically beyond their legally ascribed status (Lewis 1984: 18). 
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commercially successful Jews and was therefore similar to early European 

anti-Semitism, as it indicated a sign of jealousy (Wistrich 1994: 197; 

Grossman 1980: 175-176). Muslim and Christian anti-Semitism had in 

common a strong suspicion towards Jewish commercial success, which was 

to provide a basis for the ready acceptance by a number of Muslim leaders of 

anti-Jewish stereotypes from Christian Europe from the late 19th Century 

onwards.  

Laqueur (2006: 69) ascribes the rise of anti-Semitism in the Middle East 

to the decline of the Muslim world, which was accompanied by a fall in self-

confidence and tolerance and a simultaneous rise in xenophobia. This was 

caused by drastic socio-economic and political changes, including the fall of 

the Ottoman Empire and the rise of secular Arab nationalism and Islamic 

fundamentalism. The sudden emergence of Jews as a people of equal status 

to Muslims led to an unprecedented rise in anti-Jewish sentiment. The 

establishment of the State of Israel, the subsequent defeat of Arab armies by 

Israel and the mass exodus of Palestinians, had a traumatic effect on the 

Middle East that is generally referred to as al-naqba [the catastrophe] 

(Krämer 2006: 265). Obsessional Prejudices clarify that in times of social 

change anti-Semitism is likely to emerge, when the changing socio-economic 

situation is blamed on an outsider (Young-Bruehl 1996: 190). Contemporary 

Muslim anti-Semitism is thus political (Wistrich 1994: 208-209; Almog 

1988: 227; Roth 1985: 11-13).  

Political anti-Semitism was initiated by the Nazis, who systematically 

distributed propaganda to the Middle East from the 1920s onwards, where it 

continues to be utilised today.28 Nazi Germany became attractive to Middle 

Eastern leaders due primarily to their shared hostilities towards Britain and 

France, rather than for ideological reasons. However, it is anti-Semitic 

ideology that prevails in the Middle East today (Krämer 2006: 259). One of 

the main sources the Nazis distributed was The Protocols of the Elders of 

                                                 
28 The Nazis used Christian stereotypes against Jews and added racial and political 
justifications to their argument. The racial assertions of Nazi propaganda have for obvious 
reasons been omitted in the Middle East. Racial anti-Semitism attempts to degrade Jews as 
human beings, whereas political anti-Semitism uses most of the previous stereotypes 
attached to Jews and transfers them to the State of Israel (Ettinger 1988: 11; Roth 1985: 12; 
Laqueur 2006: 71; Katz 1980: 3). 
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Zion.29 The Protocols (as they will be referred to from here on) are a 

notorious anti-Semitic forgery, produced in Tsarist Russia, promoting a 

Jewish conspiracy to take over the world politically, socially and militarily 

(Mallmann and Cüppers 2007: 19; Keren 1993).30 The Protocols reached 

Palestine in 1921 and Egypt in 1927 (Krämer 2006: 257; Keren 1993).31 The 

Protocols are now used to explain the perception that Jews had the ability to 

use world power to establish Israel and rule the world (Katz 1980: 247; 

Wistrich 1994: 382). Other Nazi literature distributed was Hitler’s Mein 

Kampf, which became available in the Middle East from the 1930s onwards 

(Krämer 2006: 266). The Nazis’ emphasis on unity, discipline, strength and 

power under a strong leader became attractive to Middle Eastern nationalists, 

who saw in National Socialism a modern way to end colonial domination 

(Krämer 2006: 259). 

The development of modern Middle Eastern anti-Semitism can be 

directly and further linked to prominent Arabs, who used Nazi propaganda 

and complemented it with Qur’anic references.32 According to Küntzel 

(2007: 23) and Gensicke (2007: 103) Hajji Amin el-Husseini and Sayyid 

Qutb were major contributors to the introduction and shaping of anti-

Semitism in the Middle East. Both were influential members of the Muslim 

Brotherhood. The Muslim Brotherhood was a central organ in the 

development and distribution of Muslim anti-Semitism (Schoenfeld 2004: 

45). Between 1921 and 1948 el-Husseini was the Grand Mufti of Jerusalem 

and a Nazi collaborator. In 1927 at the opening ceremony of the Islamisches 

Zentral-Institut [Central Islamic Institute] in Berlin, he added references 

from the Qur’an to his anti-Semitic message (Gensicke 2007: 95). El-

                                                 
29 The assertion that Jews are responsible for all evil in society predates The Protocols and 
was published in a pamphlet called ‘The Victory of Judaism over Germanism’ by Wilhelm 
Marr, who coined the term anti-Semitism in 1879 (Katz 1980: 260-261). For a detailed study 
on the origin and context of The Protocols see de Michelins (2004). 
30 For an extensive discussion on the application and effects of The Protocols worldwide, see 
Ben-Itto (2005). 
31 Egypt’s former president Nasser, Sayyid Qutb the Arab author of anti-Semitic material 
and Palestine’s ruling political party, the Hamas all use The Protocols extensively to 
consolidate conspiracy theories against Jews (Rabinovich 1984: 45 & 47; Küntzel 2007: 2-3; 
Wistrich 2002: 11). 
32 The development of Middle Eastern anti-Semitism is discussed by Küntzel (2007) and 
Gensicke (2007), as well as by Mallmann and Cüppers (2007). The latter two publications 
are currently available only in German. 
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Husseini subsequently spread his message of a Jewish conspiracy during the 

Second World War in speeches as well as via the above mentioned Nazi 

propaganda broadcast station in Zeesen, Germany, which also transmitted an 

Arab language program (Gensicke 2007: 186; Küntzel 2007: 35). Qutb 

published an essay ‘The Struggle with the Jews’ (Nettler 1987), where he 

wrote that the solution to the ‘Jewish problem’ can only be achieved by 

returning to the Qur’an to strengthen the Muslim community against the 

perceived Jewish threat (Schoenfeld 2004: 42; Nettler 1987: 29-30; Raddatz 

2007: 280). Qutb achieved the amalgamation of the traditional Middle 

Eastern perceptions of Jews as weak under Muslim rule with the 

contemporary perception of Jews as economically and politically powerful.  

In academic discourse the Israel-Palestine conflict is often seen as the 

cause for anti-Semitism in the Middle East (Almog 1988: 228). However, I 

have shown that anti-Semitism existed in the Middle East before the 

establishment of Israel. The creation of the State of Israel has been a cause of 

tension, but I argue that pre-existing anti-Semitism in the Middle East has 

exacerbated the conflict. Gensicke (2007: 192) even proposes that anti-

Semitism is the cause of the Israel-Palestine conflict today.33 Considering the 

changed socio-economic situation of the Middle East, anti-Semitism has 

become an integral part of some Middle Eastern leaders’ attempts to blame a 

perceived illegitimate power in their midst for their own weakened socio-

economic position (Milton-Edwards 2006: 67).34 Israel thus becomes the 

symbol for the socio-economic and political problems of the Middle East and 

beyond. Muslims around the world associate with the conflict and its 

meaning extends well beyond a national struggle.  

Anti-Semitism in the Middle East was actively promoted by Nazi 

propaganda; however it soon began to be influenced by Islam and the Israel-

Palestine conflict, losing its direct Nazi rhetoric. Nazism and anti-Semitism 

were exported to the Middle East, with a socio-political situation different 

from that of Nazi Germany. Having established that Nazism and anti-

                                                 
33 Volkov (1990: 86) discusses how Israel became the symbolic focal point for anti-
Semitism.  
34 See Karsh (2006) for a summary of political anti-Semitism in the Middle East from the 
1920s until today.  
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Semitism were exported to the Middle East, I am now able to further explore 

Indonesia’s relations with the Middle East and the real possibility that what 

was exported to the Middle East then found its way to Indonesia. 

 

Indonesia’s Relations with the Middle East 

The Indonesian archipelago has long-established connections with the 

Middle East that began with trade in the Indian Ocean. Since the 

establishment of Islam in the Indonesian archipelago by the 13th Century, 

relations have been shaped by religion.35 The arrival of Islam had 

fundamental effects on Indonesia’s society, permanently altering their social, 

cultural and religious structure, although this can only partly be attributed to 

the Middle East, as most conversion and social change were initiated locally 

(Brown 2003: 32).36 The established trading routes were increasingly used by 

Indonesians undertaking the pilgrimage to Mecca, thereby providing direct 

contact between Indonesian and Middle Eastern Muslims (Zainu'ddin 1968: 

60). Professor of Islam and Dutch Colonial Officer Snouck Hurgronje wrote 

of the Indonesian community in Mecca in the 1880s: ‘Here lies the heart of 

the religious life of the East-Indies archipelago’, showing continued 

intellectual and religious exchange between the regions (Ricklefs 2001: 

214).37   

                                                 
35 Proof of a settlement by Muslim Arabs from as early as A.D. 674 has been found on the 
north-west coast of Sumatra (Zainu'ddin 1968: 55). By the 16th Century Arabs and other 
traders had settled on the Javanese and Sumatran coasts to establish trading centres (Brown 
2003: 34; Ricklefs 2001: 9). Aceh had diplomatic relations with Turkey in the 16th century 
and Turkish soldiers were reported to have fought in the army of the Sultan of Aceh against 
the Portuguese in 1559 (Woodcroft-Lee 1984: 71). 
36 Indonesians’ conversion to Islam can be partly attributed to strategic conversions by 
Indonesian leaders seeking trade relationships with the then powerful Ottoman Empire 
(Brown 2003: 32). Only by the 17th Century did Islam penetrate most of Coastal Indonesia. 
Islam arrived peacefully but was often spread by warfare, being a side effect of strategic and 
economic considerations (Ricklefs 2001: 17). 
37 It has to be noted that Indonesians selectively adopted a great variety of Islam, developing 
a plural society with a diversity of religious interpretations and practices (Bubalo and Fealy 
2005: 47; Ricklefs 2001: 214). 
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Academic and religious study connects Indonesia and the Middle East 

with students and lecturers studying and teaching in both regions.38 Anti-

Semitic material has been occasionally transmitted through this channel. 

Prof. Shalaby, an Egyptian professor from Al-Azhar University, who taught in 

the 1950s at the State Institute of Islamic Studies [today Institut Agama Islam 

Negeri] in Yogyakarta, is famous for publishing anti-Semitic material. 

According to van Bruinessen (1994: n.p.) Shalaby may have introduced The 

Protocols to Indonesia during his stay in Yogyakarta.39 In the 1990s a 

translation of his book Perbandingan Agama: Agama Yahudi [Comparing 

Religions: Judaism], which heavily relies on The Protocols for its argument, 

was published in Indonesia. Since then subsequent editions have been 

published and Shalaby is cited repeatedly in anti-Semitic literature.  

Al-Azhar University in Cairo, at which Shalaby studied and taught, is the 

most popular university for Indonesian students studying in the Middle East. 

Al-Azhar was the centre for Islamic Revivalism and Pan-Islamism between 

1871 and 1879 which shaped Indonesians’ nationalist aspirations in the 

following century (Laffan 2000: 139). A new European-educated Egyptian 

elite developed nationalist arguments similar to their Indonesian 

counterparts, leading to close cooperation and a restructuring of the 

university to become a centre for not just religious, but also political 

activism. It was the reformists’ view of Islam as solidarity ‘against the 

encroachments of Western governments’ that became a unifying force for 

Middle Easterners and Indonesians in their nationalist struggles (Laffan 

2000: 155).40  

In the 1970s, the Middle East became increasingly prosperous and 

Indonesians were actively encouraged to study at Middle Eastern 

                                                 
38 Azra (2004) examines the relationship between Middle Eastern and Indonesian scholars 
and students during the 17th and 18th Century.  
39 Hadler (2004: 305) argues that Ratu Langie, a Christian ‘national hero’ from North 
Sulawesi, introduced The Protocols to Indonesia in 1943. Ratu Langie was a supporter of the 
Japanese (Benda 1958: 106).  
40 In 1922 enough Indonesian (and Malay) students were studying at Al-Azhar to be able to 
form their own association called Perindom (Perhimpunan Pemuda Indonesia dan 
Malaysia) [the Association of Indonesian and Malayan Youth], which in 1925 began 
publishing a journal Seruan Azhar [the Call of Azhar] to spread their ideas, some of which 
were radically anti-Dutch (Laffan 2000: 256). 
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universities, particularly at Al-Azhar, with the help of scholarships. Both 

regions are currently experiencing a revival of Islam, or as Said (1995: 233) 

termed it: ‘they struggle over the definition of Islam in today’s world’.41 

Educational, religious and social institutions across the archipelago were 

established with Middle Eastern government aid (van der Mehden 1993: 99; 

Bubalo and Fealy 2005: 55). In 1976 the director of Al-Azhar, Dr. Abd Al-

Halim Mahmud, visited Indonesia and promised increased support for 

religious education. Today, approximately 50 lecturers from Al-Azhar teach 

at Indonesian Islamic universities, increasing the university’s influence in 

Indonesia (Bubalo and Fealy 2005: 54). Over 200,000 Indonesians travel 

annually to the Middle East for the pilgrimage and to study, and are highly 

respected by fellow Muslims upon their return (van der Mehden 1993: 91; 

n.a. 2006).  

Anti-Semitic publications from Al-Azhar University are published in 

Indonesia (Bubalo and Fealy 2005: 55). One example is Dr. Abdullah Al-

Thail (2008), who produced his dissertation under the title Yahudi Sang 

Penghancur Dunia [Jews: The Destroyers of the World]. In this publication, 

which I discuss in Chapter Two, Al-Thail presents common anti-Semitic 

arguments. The Protocols are cited at length. Al-Azhar has become one 

source for Indonesians to learn about contemporary anti-Semitic conspiracy 

theories.42 

Religious connections also encouraged close diplomatic relations 

between the two regions which experienced the end of colonialism after the 

Second World War. The Arab League supported Indonesia’s struggle against 

the Dutch. In 1947, during the revolution, Indonesia’s foreign minister Hajji 

Agus Salim toured the Middle East. This led to the recognition of Indonesian 

independence by many Middle Eastern nations, long before most other 

nations began formally recognising Indonesian independence after 1949 

(Woodcroft-Lee 1984: 67). Because Salim’s family was closely connected 

                                                 
41 Islam has seen a revival in recent years, with religious identity and practice more visible 
around the world (Berger 1999). For studies on Asian and particularly Indonesian Islamic 
revivalism, see Esposito (1987) and Hefner and Horvatich (1997). 
42 Azra (2006: 165) notes that Al-Azhar’s influence has declined today, partly due to Saudi 
Arabia’s official religious ideology, Wahabism, which contradicts most Indonesian 
Muslims’ beliefs. However the university remains highly respected. 
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with the Dutch during the late colonial period, Salim received a European 

education. In 1905, Salim was appointed to the Dutch East Indies’ Consulate 

at Jeddah with the support of Snouck Hurgronje. It was in the Middle East, 

after frequent visits to Mecca, that he gained a closer affiliation with Islam 

and Indonesia’s emerging national struggle (Laffan 2000: 220). Upon his 

return to Indonesia, Salim became active in the reformist movement, fighting 

for Indonesia’s independence. This shows emerging close diplomatic 

relations between both regions which were initiated by the colonial-educated 

indigenous elite and were affected by their common religion and history as 

colonies.43 

The Non-Alignment Movement united many Middle Eastern nations and 

Indonesia in their struggle against colonial hegemony by forming an 

alternative power during the Cold War. However, the Non-Alignment 

Movement and its preceding Bandung Conference in 1955 were sources of 

strong anti-Israeli sentiment amongst member nations. Not only was Israel 

excluded from the Conference, but el-Husseini also attended the Conference 

as a delegate of Yemen (Tito 1980: 21). Indonesian support for el-Husseini 

has been strong since the Second World War. In the immediate post-war 

period, Indonesians protested against British treatment of el-Husseini, after 

which el-Husseini acknowledged Indonesia’s support for Palestine in 

Yogyakarta in 1949 (Küntzel 2007: 35; Woodcroft-Lee 1984: 81; Yegar 

2006: 139). Indonesian support for el-Husseini, who throughout his life 

spread anti-Semitic conspiracies, and his support for Indonesian 

independence and the Non-Alignment Movement, is one example of anti-

Semitic influence from the Middle East.44 Although Indonesia’s current 

political leaders are not as strongly affected by a suspicion towards 

                                                 
43 Anderson (2006: 139-140) discusses the development of a new indigenous European-
educated elite, the intelligentsia, who with the help of European ideologies, bureaucracies 
and institutions, enabled most colonies to gain independence from their European colonisers 
after the Second World War.  
44 Professor Kahar Muzakkir stayed in Cairo from 1925 to 1936. In 1931 he attended an 
international Islamic conference in Jerusalem, where he met el-Husseini, with whom he 
discussed the aspirations of the nationalist movement in the Dutch East Indies. Professor 
Muzakkir then became a permanent representative of the World Islamic Congress in 
Indonesia and Dean of the National Islamic University in Yogyakarta (Woodcroft-Lee 1984: 
76). Although it is not recorded that he adopted el-Husseini’s radical ideas about Jews, 
Professor Muzakkir was likely to have been influenced by anti-Semitism.   
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colonialism and the officially superseded Cold War as Indonesia’s first 

generation of leaders were, the intellectual legacy of individuals like el-

Husseini can be felt until today.45 A channel of information between Europe, 

the Middle East and Indonesia is apparent and complements direct exposure 

from European Nazi sympathisers. What is particularly important is that 

Middle Eastern information has the most credibility amongst Indonesians. 

This aspect is highlighted through my interviews discussed in Chapter Two. 

 

Indonesia’s Relations with Israel 

Indonesia continuously refuses to recognise Israel, whereas Israel had 

recognised Indonesia immediately after Indonesia’s independence in 1949 

(Suryadinata 1995: 114).46 Indonesia’s position as a former colony is a strong 

factor contributing to opposition to Israel (Abdulgani 1986: 346). Indonesia’s 

opposition to colonialism is manifested in the National Constitution of 1945. 

Because Israel is viewed by Muslim supporters of Palestine as a coloniser of 

Palestine, Indonesia’s constitution provides justification for arguing against 

diplomatic relations with Israel (Azra 2006: 102). Furthermore, Judaism is 

not accepted as one of Indonesia’s six official religions.47 Colonialism and 

religion are thus important factors for Indonesia’s relations with Israel. 

Sukarno, Indonesia’s first president, strongly opposed Israel; an opinion 

which he expressed during the Bandung Conference in 1955 and when 

banning Israelis from attending the 1962 Asian Games (Abdulgani 1986: 

292; Yegar 2006: 141). The final Communiqué of the Bandung Conference 

stated its members’ strong opposition to colonialism and occupation, as well 

                                                 
45 The visit to Cairo in 2004 of Indonesia’s current President Susilo Bambang Yudhoyono, to 
offer his condolences on the occasion of the death of Palestinian President Yasser Arafat, 
was interpreted as solidarity towards the Palestinians (Azra 2006: 143).  
46 In a memorandum in 1950 from the Director of the Asian Division of the Israeli Foreign 
Ministry, Israel stated its strategic reasons for establishing diplomatic relations with 
Indonesia. This was done to gain acceptance in the Muslim world and access to one of the 
world’s richest nations in natural resources and commodities (Abadi 2003: 359-360). In 
1953, Israel installed a legation in Rangoon with the aim of establishing diplomatic relations 
with Indonesia. The mission was assessed as a failure after Indonesia refused entry to Israeli 
delegates and showed no interest in Israeli representations (Yegar 2006: 141). 
47 The six official religions are: Islam, Protestantism, Catholicism, Hinduism, Buddhism and 
Confucianism. 
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as their support for the Palestinian side of the Israel-Palestine conflict 

(Kusumaatmadja 1983: 332 & 335).48  

Indonesia’s continued struggle to balance competing religious and 

economic interests is reflected in the archipelago’s relations with Israel. 

Indonesia’s ‘free and active’ foreign policy attempts to place the nation in a 

position independent from external pressures, but active in shaping 

international events (Kusumaatmadja 1983: 6). Indonesia’s size and its 

abundance of natural resources means it has considerable power to negotiate 

internationally (Prawirasaputra 1985: 19). However, the Indonesian economy 

remains weak, making the nation dependent on foreign aid (Weinstein 1976: 

254; Wanandi 1994: 49). Since independence, Indonesia has therefore 

struggled between ideological aspirations and economic realities that 

contradict each other.  

In the early New Order period, relations between Indonesia and Israel 

improved, due to the positive attitude of Indonesia’s army towards Israel 

(Leifer 1983: 112). Indonesia’s army opposed political Islam and endorsed 

modern technology. Indonesian army generals were impressed by Israel’s 

victories in the 1967 Arab-Israeli War. Under dwifungsi the army heavily 

influenced Indonesian politics (Vatikiotis 1993: 56). Meetings between 

Indonesia’s then Foreign Minister Malik and Israeli representatives were 

followed by arms and commercial deals (Yegar 2006: 143; Abadi 2003: 

370). To counteract domestic and Middle Eastern opposition, Malik 

displayed diplomatic skill by moving the Israel issue to the international level 

of the United Nations and the Israel-Palestine conflict. Middle Eastern 

influence in Indonesia is largely exercised through international Muslim 

organisations, such as the OIC (Organisation of the Islamic Conference), 

whose objective is, amongst others, to increase Islamic solidarity and support 

for the Palestinian people (van der Mehden 1993: 59). This has enabled 

Indonesia to not diplomatically recognise Israel, but at the same time 

                                                 
48 Israel is seen as an oppressor, who not only denies self-determination to a people, but also 
attempts to suppress Islam in favour of Judaism, thereby touching on one of Indonesia’s 
most sensitive topics: spiritual and territorial colonialism (Sukma 2003: 48; Abadi 2003: 
378). 
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improving trade relations with Israel bi-laterally. Such a contradictory 

position is acceptable to the US and Europe (Abdulgani 1986: 296-297). 

The economic ambitions of Indonesia’s leaders continue to be contrary to 

the Muslim majority’s opinion about Israel. Islam in politics is viewed as a 

threat to Indonesian leaders and official debate concerning Muslim interests 

is conducted cautiously. This contrasts with what Kolig (2001: 17) points 

out, that Indonesian politics have been shaped by religion; from the Dutch 

period through to Sukarno and Suharto until today. In the late 1880s Snouck 

Hurgronje implemented the Dutch East Indies’ first Islamic policy, which 

stated the colonial government’s neutrality in religious affairs, but repressive 

vigilance in the face of Islamic political action (Benda 1958: 196). This 

approach continues in independent Indonesia. Following the Israeli 

annexation of the Al-Aqsa mosque and the Dome of the Rock in Jerusalem in 

1993, Suharto responded by giving Palestinian leader Arafat a previously 

promised US$ 2 million grant (Abadi 2003: 370-371; Yegar 2006: 145). This 

grant and Arafat’s preceding visit to Jakarta were widely viewed as support 

for Palestinian solidarity. However, in October 1993 Israeli Prime Minister 

Rabin visited Suharto in Jakarta (Abadi 2003: 378). Rabin’s visit was 

secretly organised and only reported several hours after he had left 

(Suryadinata 1996: 296; McBeth 1993). Suharto’s meetings with Arafat and 

Rabin show the government’s attempt to address the aims of Indonesia’s 

competing internal and external environments, which are involved in foreign 

policy aims. The gap is widening between the political elite’s aspirations and 

the general opinion of the Indonesian population, who generally condemned 

Rabin’s visit (Tim 1999: 77). The divergent opinion regarding Israel shows 

that Hurgronje’s policy on political Islam continues today and causes 

controversy in Indonesia.  

In 1999, President Wahid’s attempt to establish formal trade ties with 

Israel was met with demonstrations and criticism from a range of Muslim 

groups. Wahid was eventually forced to halt his meetings with Israeli 

diplomats (Gee 2000). Popular Muslim opinion continues to oppose 

Indonesian relations with Israel for reasons similar to Sukarno’s, colonialism 

and solidarity for Muslims around the world. Islamic interests play a role in 
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Indonesian dealings with Israel, but not as a direct influence from the 

national elite, as has been suggested by Abadi (2003: 259) and Yegar (2006: 

136), but as a reaction towards internal popular as well as external strategic 

interests. Indonesia’s relations with Israel have shown to be directly related 

to Indonesia’s relations with the Middle East. Religion is endorsed as a 

unifying element by Indonesian leaders, but is suppressed as a political 

factor. 

 

Conclusion  

This chapter has provided a background to the complexities of foreign 

influences that seeded anti-Semitism in Indonesia. Anti-Semitism has existed 

since the establishment of Judaism, although it was unknown in Indonesia 

until its introduction in the 1920s by European Nazi sympathisers. The 

European seed of Nazism did not grow as an anti-Semitic ideology, but is 

remembered in Indonesia today as a nationalist movement that encouraged 

economic growth and national unity. Indonesians were exposed to the 

swastika through Dutch and German Nazi activities in the 1930s. (I will 

discuss the legacy of these seeds in Chapter Three). 

Japanese war propaganda familiarised Indonesians with the Jewish World 

Conspiracy, despite Indonesia’s (and Japan’s) lack of exposure to 

economically successful Jews. The third seed of anti-Semitism, Middle 

Eastern political anti-Semitism, was thus readily accepted in the world’s 

largest Muslim nation already accustomed to a negative picture of Jews. 

Indonesia’s long standing relations with the Middle East clearly impact on 

the archipelago’s relations with Israel and Jews. Indonesia’s anti-Semitic 

literature today is heavily influenced by the Middle East, as I will show in 

Chapter Two. I have further shown that information was available to allow 

Indonesians to develop knowledge that could then be transformed into 

prejudices. These prejudices are now evident in Indonesia and are seen to fit 

with the theory of Obsessional Prejudices.  

 



 32 

 

 



 33 

Chapter 2 

Signs of Anti-Semitism in Indonesia 

Anti-Semitic material has been popular in Indonesia since the 1980s. I have 

shown in Chapter One that the seeds of anti-Semitism germinated in the 

1920s. This chapter attempts to establish which seeds found fertile soil in 

Indonesia and began to grow. My hypothesis is that the most successful seed 

of anti-Semitism came from the Middle East. Bubalo and Fealy (2005: 49) 

note that the transmission of ideas has a long history of travelling from the 

Middle East to Indonesia. Radical Middle Eastern publications, such as 

Sayyid Qutb’s, have since the 1980s become increasingly popular, with large 

sections in bookstores being devoted to anti-Semitism with commercial 

considerations in mind (Bubalo and Fealy 2005: 62). The books carried by 

stores such as Gramedia, deal with the plight of Muslims throughout the 

world from an Islamic perspective; giving an alternative to conventional 

literature.  

Anti-Semitism gained popularity during Indonesia’s Reformation period. 

This popularity was initiated by a general feeling of confusion and frustration 

with Indonesia’s socio-economic situation. Unprecedented press freedoms 

allowed an increasing number of anti-Semitic publications to become 

available, feeding a need to find answers for drastic socio-economic changes. 

A general feeling of insecurity leads to fear and suspicion, which in turn 

leads to the projection of these feelings onto an unknown, mystical Other, 

who is accused of perpetuating domestic failures (Young-Bruehl 1996: 325). 

It is my observation that the development of an Other or the ‘perceived Jew’ 

by anti-Semitic authors aids in the search for identity. Therefore, anti-

Semitism is used by the authors as a method for self representation during 

social change. Initially this is in contrast to Schulze (2006: 145) and Siegel 

(2000: 29), who argue that it is a sign of decreasing national unity. My 

research confirms that Indonesian anti-Semites do not target Jews as a 

religious minority. Most Indonesians are not aware of Indonesia’s small 
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Jewish community and cannot conceptualise Judaism as a religion. This fits 

with Broder’s (1986: 24) view that anti-Semitism can flourish in an 

environment where Jews are not present.  

I will analyse sixteen typical publications to provide a broad picture of 

Indonesia’s anti-Semitic material.49 Indonesian anti-Semitic books have titles 

such as Fakta & Data Yahudi di Indonesia - Dulu dan Kini [Facts & Data 

about Jews in Indonesia – Past and Present] (Saidi and Ridyasmara 2008), 

Freemasonry Yahudi melanda Dunia Islam [The Jewish Freemasonry against 

the Islamic World] (El Marzdedeq 1993), Syetan, Yahudi dan Bantuan 

Belanda [The Devil, Jews and Dutch Aid] (Anwar 1992) and Rahasia 

Kecerdasan Yahudi [The Secret of Jewish Intelligence] (Maheswara 2008). 

Many of the books have similar content, which indicates that the authors of 

the books follow a trend in developing their content, when an argument is 

found to be convincing or profitable. The books deal with the perceived 

Jewish World Conspiracy, in which Jews are seen to control all aspects of 

public life. The titles of the books indicate that the authors do not hesitate in 

showing their emotions against Jews. The economy, politics and popular 

culture are thought to be manipulated and controlled by Jews in order to gain 

world hegemony and suppress everyone non-Jewish – Muslims in particular. 

In establishing their argument the authors claim that foreign and domestic 

companies as well as individuals are Jewish and therefore damaging to 

Indonesia. The terms ‘Jew’, ‘Zionist’ and ‘Western’ are used 

interchangeably. This shows the irrelevance of the actual terms in order to 

argue for a Jewish World Conspiracy. In essence, foreign (or ‘Western’) 

influence and Indonesians affected by this influence are presented as Jewish, 

which has a negative connotation.  

Indonesian anti-Semitic literature is translated from Arabic and European 

sources (Hadler 2004: 303). It is not clear whether Indonesian authors use 

European sources themselves or copy them from Arabic writers. The 

generally similar content of Indonesia’s anti-Semitic publications enables me 

                                                 
49 A full list of the books that I have analysed can be found in the bibliography under 
primary sources. 
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to use one example in particular: Gerakan Zionis Berwajah Melayu [A 

Zionist Movement with a Malay Face] by Jatmika (2001).  

 

Content of a Typical Indonesian Anti-Semitic Publication 

The overall message of Jatmika’s (2001) book is that there is a perceived 

Jewish World Conspiracy controlled from the US.50 The American economy, 

media and politics are seen as controlled by Jews.51 The arguments used have 

been developed by the Nazis in their attempts to justify their anti-Semitism 

and so indirectly the Holocaust, and are now popular in political anti-

Semitism around the world (Wistrich 2002: 20).  

The Protocols are used by Jatmika as a basis for his argument. Jatmika 

(2001: 59) describes The Protocols as a blueprint for the establishment of the 

‘Kingdom of David’, which allows the exploitation and mistreatment of all 

non-Jews. The description of a ‘blueprint’ is directly translated from Victor 

E. Marsden’s translation of The Protocols (Keren 1993: 14).52 Jatmika 

therefore does not doubt the authenticity of The Protocols. The Protocols are 

accepted as a Jewish source by all Indonesian authors of anti-Semitic 

material (van Bruinessen 2003: n.p.).  

The discussion continues by focusing on the international perspective of 

a Jewish conspiracy between the US and Israel (Jatmika 2001: 124-130). 

Israel is seen as the epitome of evil, from where Jews aim to subjugate the 

world and Muslims in particular. The inclusion of and emphasis on the 

Israel-Palestine conflict shows the Middle Eastern influence of Indonesia’s 

anti-Semitic literature. The perception of Israel as the tangible evidence of a 

                                                 
50 One popular conspiracy theory is that Columbus was sent to the US for the sole purpose of 
finding a Jewish holy land from which Jews would be able to control the rest of the world 
(Jatmika 2001: 63). 
51 Popular examples are the Rothschild family as a symbol for Jewish economic control. 
Rupert Murdoch is claimed to be a Jew who controls world media. Also, Western 
colonisation is depicted as a means used by Jews to control the world politically (Jatmika 
2001: 56, 129 & 130). 
52 Marsden (cited in Keren 1993) introduces his translation of The Protocols with the 
sentence ‘The Protocols of the Learned Elders of Zion may be briefly described as a 
blueprint for the domination of the world by a secret brotherhood.’  
 



 36 

Jewish attempt to destroy Muslim unity is a recurrent theme throughout most 

of the books studied. Israel’s position in the centre of the Middle East and 

particularly in the birthplace of the three monotheistic religions has made the 

Jewish State a prime target for Muslim attack (Rabinovich 1984: 44).  

Jatmika (2001: 147) concludes his book by focusing on perceived Jewish 

control over Indonesia and the danger this poses for Indonesia’s sovereignty. 

Indonesia’s former Dutch colonisers are depicted as Jewish. Today, 

perceived Jewish control over Indonesia’s economy is claimed to continue 

through the actual presence of multinational companies and influence of 

foreign governments in Indonesia (Jatmika 2001: 148 & 158).  

 

Indonesia’s Colonial Legacy Makes Anti-Semitism Attractive  

Anti-Semitism is attractive in the Middle East and in Indonesia, because of 

their similar socio-economic situations. American and European economic 

and political hegemony and the establishment of the State of Israel have been 

identified as pivotal causes of anti-Semitism in the Middle East (Berkowitz 

2007: 114; Wistrich 2002: 23). Indonesia, which opposes real or perceived 

colonisation, shares the Middle East’s strong support for Palestine. Indonesia 

is not involved in or affected by the Israel-Palestine conflict, but feels 

strongly for Palestinians as Muslims without national sovereignty, showing 

Indonesia’s long-standing relations with the Middle East.     

Chapter One highlighted the fact that Indonesians continue to be sensitive 

towards foreign control due to the nation’s colonial past and current 

dependence on foreign investment. Siegel (1997: 206) states that Dutch 

colonialism was partly replaced by international organisations and foreign 

governments investing in Indonesia, creating a continuity of foreign control. 

Indonesia’s weak position during the Asian Financial Crisis and current 

difficulties in developing a functioning democratic state, affects most 

Indonesians. Indonesia’s continued ‘dilemma of dependence’, as is 

commonly experienced by developing nations, draws Indonesia into 

ambiguous relationships with foreigners, in which Indonesia on the one hand 
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strives for foreign assistance, but on the other fears economic and cultural re-

colonisation (McVey 2004: 20).53 Indonesians see themselves as trapped 

between the constructive and destructive force of foreign influence.  

In a nation as culturally and linguistically diverse as Indonesia, the 

definition of a national identity continues to be a challenge. Young-Bruehl’s 

(1996: 189) theory of Obsessional Prejudices can be applied to the increased 

use of anti-Semitic material during the Reformation period, which was felt to 

be disturbing and unstable. Linking foreign concepts to a conspiracy theory 

enables anti-Semitic authors to remove the authenticity of foreign influence 

and devalue it completely.54 The books studied therefore seek a new national 

identity, which is in agreement with Schulze’s (2006: 145) and Siegel’s 

(2000: 40) conclusions. The fact that the authors use Middle Eastern sources 

to help define ‘Indonesianness’ shows the degree to which they are 

influenced by the Middle East (McVey 2004: 23). It also shows that the 

authors are aware of the effectiveness of using Middle Eastern credibility as 

a persuasive tool.  

The populations of Indonesia and the Middle East feel disillusioned and 

confused, due to similar past and present experiences of foreign control. To 

Bernhardt (1994: 12) and Young-Bruehl (1996: 199) the ambiguous 

perception of fear and admiration towards foreign influence is in agreement 

with the intrinsic projection of subconscious feelings onto a perceived 

enemy. The similar socio-economic situations in both regions create a 

‘mental effect’, which makes anti-Semitism attractive to both (Bernhardt 

1994: 22). 

 

 

 

 

                                                 
53 ‘Dilemma of Dependence’ is the title of Weinstein’s (1976) analysis of Indonesia’s 
foreign policy, and it emphasises Indonesia’s economic and political dependence on foreign 
aid and investment. 
54 Suspicion of and opposition towards foreign concepts and ideologies have been discussed 
by Weinstein (1976: 357) and can therefore be seen as a continuing phenomenon in a nation 
struggling for economic independence and national unity. 
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The Protocols and Conspiracy Theories 

Young-Bruehl (1996: 187) identified Obsessional Prejudices as a method of 

inventing an imaginary opponent onto whom one’s own hatred and desires 

can be projected. This then acts as a defence against the acknowledgement of 

one’s own feelings. Obsessional Prejudices are generally expressed in 

conspiracy theories, the anti-Semitic Jewish conspiracy being the most 

famous (Young-Bruehl 1996: 209). The Nazis used The Protocols to 

intrinsically express their own desire for world domination (Young-Bruehl 

1996: 195). Conspiracies have attraction in the Middle East and Indonesia. 

Most people in both regions believe in The Protocols, or believe that The 

Protocols’ message is credible, indicating an intrinsic confusion with, and 

jealousy of the perceived Jewish achievements.55 Van Bruinessen (2003: 1) 

notes that:  

Many Muslims, and not just the radical, believe in the 

existence of an international conspiracy, involving 

the assorted enemies of Islam – Zionists, Christian 

missionaries, imperialist politicians, and their various 

local allies – aiming to destroy or weaken Islam in 

Indonesia. 

The Protocols are cited in the books studied for this thesis as tangible proof 

of Jewish domination over the world. Daya (1982: 166-168) sees The 

Protocols as the latest Jewish holy book, the centrepiece of Judaism. The 

Protocols are often treated as a religious source, but more so as a political 

plan by Jews to dominate the world through secular means. The most striking 

example is Maulani’s (2002) Zionisme: Gerakan Menaklukkan Dunia 

[Zionism: A Movement to Subjugate the World], every chapter of which is 

introduced with one of The Protocols. The Protocols are said to be used as a 

                                                 
55Qutb, who I dealt with in Chapter One, introduced the concept of a perceived ‘Jewish-
Christian Crusade against Islam’ which combines religious, political and social elements. 
Qutb claimed that everything non-Islamic must be Jewish and therefore evil (Nettler 1987: 
70). Furthermore, Qutb perceived that political and military losses were a sign of the 
ultimate collapse of Islam resulting from Jewish emancipation from early Muslim rule 
(Nettler 1987: 23). This confirms Young-Bruehl’s (1996) analysis of Obsessional Prejudices. 
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manuscript by diplomats around the world to enable Jews to infiltrate foreign 

powers (Maulani 2002: 125).  

When speaking to students in Indonesia I found that most have never 

heard of The Protocols, although The Protocols’ main argument for Jewish 

power and control in the world is an accepted opinion amongst Indonesians. 

One interesting example is Rojil, a post-graduate history student from 

Surabaya.56 Although he is aware of The Protocols and knows they are a 

forgery, he still believes that Jews conspire with the ‘West’ to increase world 

power. He refers to Iran’s President Ahmadinejad as a source of knowledge, 

trusting that he knows the truth about Jews.  

An academic in Surabaya, who asked to remain anonymous, has a 

different perception of The Protocols. He distinguishes between Ashkenazim 

and Sephardic Jews. He claimed that The Protocols were written by 

Ashkenazim Jews, who are of Central or Eastern European descent, as in his 

view they control Israel and are responsible for Jewish domination of the 

world economy and politics. Interestingly, he defended Sephardic Jews, 

including Surabaya’s Jewish community, as they are of Spanish or 

Portuguese descent, and have, according to him, always lived peacefully with 

Muslims. Indonesians’ spiritual affiliation with Islam is evident when dealing 

with their acceptance of The Protocols. Sephardic Jews are excluded from 

the Jewish World Conspiracy by a number of Indonesians, showing an 

awareness of Jews from different origins.  

The message of The Protocols pervades mainstream thinking, although 

religious applications of The Protocols are unattractive to most students 

interviewed. Nevertheless, The Protocols’ underlying political and social 

messages appearing in anti-Semitic literature are attractive. As a general rule, 

Jews are seen to be intelligent and powerful in a global context, but they are 

also perceived to be deceitful and aggressive. The legacy of el-Husseini is 

evident. This appears to be an accepted opinion of people interested in the 

topic, and of others who have never read literature about Jews, irrespective of 

their religion. My experience when interviewing was that Israel is seen by 

                                                 
56 Interview with Rojil, student at Airlangga University, Surabaya. 
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most students and academics as an aggressor or coloniser, supported by the 

US in its suppression of weaker powers. Many students I spoke to have 

neither feelings of aggression nor strong emotions against Jews and Israel, 

but maintain a generally negative opinion.57 It can therefore be seen that, 

although the majority of those interviewed have not read anti-Semitic 

literature, the content of the literature pervades the overwhelmingly negative 

general opinion about Jews and Israel. The situation of not having read anti-

Semitic material, but having a level of knowledge about Jews, has been 

observed in the Middle East (Wistrich 2002: 23). Indonesians’ attraction to 

conspiracy theories makes Middle Eastern anti-Semitism plausible.58  

 

Occidentalism and the Other 

Authors of anti-Semitic material in the Middle East and Indonesia develop 

conspiracy theories about every conceivable foreign influence when 

supporting their image of a Jewish World Conspiracy. Occidentalism 

simplifies the perceived ‘West’ by stereotyping mainstream American and 

Western European culture, whereas Orientalism envisages everything ‘East’ 

of central Europe as an idealised lost paradise (Buruma and Margalit 2004: 

4-5).59 Carrier (1995: 3) notes that Occidentalism varies according to its 

context: ‘it so loses its substance or facticity and becomes fluid’. 

Occidentalism is often applied to demonise the stereotyped ‘West’.  

Real fear of foreign influence encourages anti-Semitism, and in particular 

a perception of an organised Jewish World Conspiracy in Indonesia. In anti-

                                                 
57 For example, Alvian (interview with student at the Airlangga University, Surabaya) thinks 
that Jews are very intelligent and therefore dangerous for Indonesia, as they try everything in 
order to infiltrate local economies. 
58 Al-Thail (2008: 86-92) discusses ‘anti-Semitism’ itself as a ‘Jewish propaganda tool’. Al-
Thail claims that the majority of today’s Jews are not Semites, as they come from Europe 
and can so easily attack true Semites, by calling them anti-Semites. This total twist of 
meanings and history enables the author to silence any criticism against his own anti-
Semitism. Al-Thail is possibly aware of the fact that many Indonesians do not know the term 
‘anti-Semitism’. By introducing the argument that anti-Semitism itself is a Jewish tool to 
silence opposition, he is able, if that argument gains popularity, to pre-empt rational 
discourse about Jews. 
59 For Orientalism, see Said (1995). For an introduction to Occidentalism, see Buruma and 
Margalit  (2004). 



 41 

Semitic literature stereotypes of the ‘West’, such as American capitalism, 

urbanisation and sexual promiscuity are demonised and Jews are seen as the 

perpetrators of this evil influence (Buruma and Margalit 2004: 18). 

Occidentalism is a sign of envy and simultaneous irritation with the success 

of ‘foreigners’ (McVey 2004: 20; Young-Bruehl 1996: 209). El-Husseini’s 

and Qutb’s irritation with the US and Europe have shaped anti-Semitism in 

the Middle East as shown in Chapter One. This has influenced anti-Semitism 

in Indonesia.60 

Middle Eastern anti-Semitic discourse on foreign companies is applied in 

the domestic Indonesian context in the books. In particular, the International 

Monetary Fund is blamed for Indonesia’s economic turmoil during the Asian 

Financial Crisis in 1997-1998. Suharto himself is seen as a Jewish agent, due 

to his openness towards foreign investment that eventually led to the 

weakening of Indonesia’s economy (Jatmika 2001: 154; Saidi and 

Ridyasmara 2008: 67). Arsyad (2008) derides the American food companies 

Coca Cola, Starbucks and McDonalds and associates them with a Jewish 

conspiracy attempting to subjugate the world. He emphasises the real or 

perceived donations these companies make to Israel. Connecting the Jewish 

State to international food companies enables Arsyad to connect the Jewish 

World Conspiracy to Indonesia by claiming that basically all fast food chains 

are Jewish (Arsyad 2008: 85 & 99 & 120 ). This enables the author to touch 

on popular products in Indonesia, by depicting them as part of a larger 

conspiracy to harm Indonesian economic sovereignty.61  

Freemasonry has become a target of countless conspiracy theories, due to 

its secrecy, symbolism and presence around the world (Ben-Itto 2005: 319).62 

                                                 
60 Laffan noticed an ideological connection between Sayyid Qutb and members of the Darul 
Islam movement in Indonesia that was crushed in the 1960s. Laffan emphasises though that 
the thinking of both grew from parallel experiences of repression, confirming my findings 
that similar experiences of the Middle East and Indonesia led to the ready acceptance of 
Middle Eastern religious and ideological thoughts in Indonesia (Laffan 2003: 407). 
61 After devoting three chapters to describing the Jewish World Conspiracy, Maheswara 
(2008: 9 & 36, 144) shows pictures of the labels of a, presumably randomly chosen, 
selection of international clothes brands and the internet search engine Google. By simply 
identifying them as Jewish, Maheswara conveys the message that all international companies 
are evil and part of the Jewish attempt to subjugate the world. 
62 For a history of Freemasonry, see Pick and Knight (1969). The connection between Jews 
and Freemasonry developed during Napoleonic times and it was frequently attacked as 
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El Marzdedeq (1993) gives a selectively incorrect account of the history of 

Judaism and the Dutch Freemasonry in Indonesia, which he connects to each 

other and to the establishment of Israel.63 By applying the same anti-Semitic 

arguments used by the other authors, el Marzdedeq claims that the 

organisation’s aim is to destroy Islam. The complexities of Indonesia’s 

economic situation and the receptiveness of the government to foreign 

investment are ignored and the situation is simplified by blaming an external 

factor, in order to denounce economic realities. Obsessional Prejudices show 

that the creation of a renewed self utilises pseudoscience and the selective 

adaptation of historical facts (Young-Bruehl 1996: 347). 

All the students and academics I interviewed believe that Jews are 

economically powerful and influential.64 However, the level of actual concern 

varies, while a number of students express their indifference to perceived 

Jewish success, others feel irritated by it. Students frequently state that 

economic organisations such as the International Monetary Fund (IMF) are 

influenced by Jews. George Soros was one individual regularly mentioned 

during interviews as a powerful Jewish businessperson.65 Soros was rarely 

mentioned in the books examined, but he is blamed in Indonesia’s popular 

media for the Asian Financial Crisis.66 The myth of Soros as a deceitful Jew 

infiltrating Indonesia has enabled this perception to develop into a generally 

known fact that is not disputed (Hadler 2004: 308). On the other hand the 

conspiracy of the Freemasons does not translate into mainstream 

Indonesians’ discourse. Freemasonry does not affect many Indonesians, who 

                                                                                                                              
omnipresent and evil by conservative groups (Laqueur 2006: 73). Conspiracy theories 
relating to Freemasonry quickly became popular across Europe before they spread to the 
Middle East and eventually to Indonesia, where they could be re-connected with local 
Freemason Lodges to argue for a Jewish World Conspiracy. 
63 For an account of  Freemasonry in Indonesia, see van der Veur (1976).  
64 Riskon (interview with student at the University of Airlangga, Surabaya) assumes that 
Indonesia is not directly influenced by Jews, but indirectly through the economy. Indonesia 
has close economic relations with the US, and as in his view the US is strongly influenced 
by Jews; Jews have an indirect influence on Indonesia.  
65 Soros is a Hungarian-born American philanthropist, who with the Open Society Institute, 
promotes transparent and accountable governance, freedom of the press and respect for 
human rights in the developing world (Open Society Institute 2008).   
66 Soros is the last person in a list of Jewish politicians and entrepreneurs compiled by 
Maheswara (2008: 134).  
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are not at all or at most only vaguely aware of this organisation and show no 

interest in that aspect of anti-Semitism. 

Specific clothing or food brands were only mentioned by individuals 

strongly influenced by religious anti-Semitic literature.67 Students and 

academics do not see popular brands as a Jewish attempt to control 

Indonesia, as they enjoy and utilise them daily and therefore do not look for 

explanations for their existence. Occidentalism affects most Indonesians to 

an extent, as a generally negative opinion about Jews and aspects of 

European and American culture is widespread. Anti-Semitism is used to 

explain events, which are difficult to comprehend, such as the Asian Crisis, 

and thus becomes attractive to most Indonesians as a simple explanation. 

Nevertheless, mainstream Indonesians do not actively engage in anti-Semitic 

discourse. 

 

Islam as the Source for Anti-Semitism 

Anti-Semitism is viewed by a number of Muslim observers as the only 

uniting factor in the Umma, perceived today as being weak. This perception 

has evolved from the time when Muslim lands began to be colonised by 

European powers. According to Pak Rizal, Muslim nations today are not 

diplomatically united in support of each other, particularly in relation to 

Palestine.68 Muslims therefore resort to anti-Semitism (Mallmann and 

Cüppers 2007: 43). Hadler (2004: 308) states that Middle Eastern anti-

Semitism in Indonesia is anti-Israelism. Al-Thail (2008) in his Al-Azhar 

dissertation degrades Jews as a people and Judaism as a religious ideology, 

by frequently citing the Qur’an – as mentioned in Chapter One. While 

referring to The Protocols and other secular anti-Semitic themes, Al-Thail 

calls for the struggle to defend Islam as being the only truth. Djaelani (2003) 

has a similar message to his readers, but calls for an imitation of foreign 

                                                 
67 McDonalds as a Jewish company that supports Israel and opposes Islam was mentioned in 
my interviews with a lecturer (anonymous) in Surabaya and a student, Taufik (Gadjah Mada 
University, Yogyakarta). Both interviewees are strict, conservative Muslims and have an 
interest in the Jewish conspiracy theory and have thus read widely on the topic. 
68 Interview with Pak Rizal, lecturer at the Gadjah Mada University, Yogyakarta. 
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institutions to strengthen Islam as a world power. Both authors express 

opposing opinions about the way Islam should be defended and strengthened 

against the perceived onslaught of Jewish hegemony. By claiming that 

Christians and Jews perceive their religion as superior to Islam, Al-Thail and 

Djaelani implicitly express their own feelings of religious superiority, which 

is one aspect of Young-Bruehl’s (1996: 190) Obsessional Prejudices. 

As with Hadler, I noticed amongst conservative Muslims a stronger 

affiliation with the Jewish World Conspiracy and simultaneous support for 

Palestine. One example is Taufik, who strongly associates with the Qur’an.69 

Taufik’s knowledge of English is limited, causing him to misunderstand 

English reports about the Israel-Palestine Conflict, whereas his Arabic is 

sufficient to source Arabic literature. Arabic is seen as God’s language, 

whereas English is seen as the opposite – Occidentalism at work.70 

Nevertheless, limited skill in either language has to be taken into account. A 

small number of the books studied regularly refer to the Qur’an, whereas the 

majority of the books deal with secular aspects of conspiracies. Religious 

references to the Jewish conspiracy hold no attraction to the majority of 

nominally Muslim and non-Muslim Indonesians. Religious literature is 

currently experiencing unprecedented popularity, with bookshops devoting 

entire sections to local and translated books on religion (Bubalo and Fealy 

2005: 85 and writer's own observation). Religious explanations of secular 

issues which most Indonesians cannot directly relate to in everyday life, such 

as the world economy and the Israel-Palestine conflict, are not popular 

amongst Indonesian Muslims.71 Anti-Semitic books written in a 

pseudoscientific fashion are consequently more appealing to those 

Indonesians seeking knowledge. 

The underlying message of an unnatural Jewish power pervades the 

mainstream thinking of Indonesian Muslims and non-Muslims. General 

insecurities about Indonesia’s current socio-economic situation affect 

                                                 
69 Interview with Taufik, student at Gadjah Mada University, Yogyakarta. 
70 Interview with Pak Ratno, lecturer in Yogyakarta and member of Libforall. 
71 Interview with Pak Leo, PhD student at Gadjah Mada University, Yogyakarta. 
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Indonesians, irrespective of religion.72 The attractiveness of the ‘imagined 

Jew’ goes beyond religious issues to the personal fears of individuals, who 

are confused by their socio-economic situation (Young-Bruehl 1996: 202).  

The anti-Semitic literature studied is often fabricated by small 

conservative Muslim groups. So as to attract less religious Indonesians and 

increase its influence, this literature is largely secular and uses 

pseudoscientific arguments. The use of pseudoscientific argumentation is a 

typical expression of Obsessional Prejudices.  

Indonesian Anti-Semitic Discourse in World Media  

The Holocaust is dealt with only marginally in the anti-Semitic literature 

examined, although it is a major aspect of Middle Eastern anti-Semitism.73 

Downing (2007) and Nurcholis (2007) argue that Jews use the Holocaust as a 

justification for occupying Palestinian territories. Denying the Holocaust 

thereby enables supporters of Palestine to de-legitimise Israel (Maulani 2002: 

56; Laqueur 2006: 140-141). Only a small number of Indonesians associate 

with the topic and engage in discourse on Holocaust denial. The two 

Holocaust denial books that I examined were removed from bookshelves less 

than a year after their publication and have not been replaced (writer’s own 

observation). Books in Indonesia have a high turnover, but Holocaust denial 

is generally insignificant in anti-Semitic discourse in Indonesia.  

Those Indonesians interested in Middle Eastern anti-Semitic discourse do 

however join the Holocaust denial debate. Iran’s President Ahmadinejad held 

a Holocaust-Denial Conference in Tehran in 2006 (Chanin 2006). He invited 

outspoken Holocaust deniers from around the world to discuss the relevance 

of the Holocaust for politics today. Indonesian delegates attended the 

conference (Grote-Beverborg 2007). Ahmadinejad in particular aims his 

discourse towards Israel, so as to denounce the existence of the Jewish State 

                                                 
72 Champagne and Aziz (2003: 1) wrote that ‘It’s hard to convince most Indonesians that 
Jews don’t run the world, or at least the banks and US foreign policy.’   
73 Holocaust denial aims to serve a political purpose by using religious arguments to counter 
the existence of the State of Israel. In particular, Western Holocaust deniers are popular in 
the Middle East, due to their pseudoscientific approach when denying the Holocaust (Perry 
and Schweitzer 2002: 141). For a discussion on Holocaust denial, see Ben-Moshe (2004). 
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and raise his own profile (Chanin 2006).74 The conference was a shock to a 

world largely ignorant of state-sponsored anti-Semitism. 

Indonesian politicians distance themselves from Holocaust denial. 

Former President Wahid stated that Indonesia is a Muslim nation which 

enjoys good relations with Iran, but disagrees with Holocaust denial.75 To 

publicise this position, a ‘Counter Tehran Conference on the Holocaust’ was 

held in Bali in June 2007. The conference was organised by the American 

not-for-profit Libforall Foundation which seeks to increase civil, economic 

and religious liberties in the developing world, and was chaired by 

Indonesia’s former President Wahid. Rabbis, Holocaust survivors and 

survivors of Islamic terrorism discussed the realities of the Holocaust (n.a. 

2007). The conference successfully attracted worldwide attention, but not to 

the extent the Tehran conference had, due to its specific purpose of placing 

Indonesia in a neutral position.76 The Libforall Foundation’s activities 

acknowledge the influence of the Middle East in Indonesia.  

To counter the ‘Counter Tehran Conference on the Holocaust’ the Voice 

of Palestine and the Centre for Islam and Middle East Studies of the 

University of Indonesia held a Conference in Jakarta in May 2008 similar to 

the one in Tehran (B'nai B'rith Anti-Defamation Commission 2008). The 

conference attracted the same outspoken anti-Semites and Holocaust-deniers 

from around the world as the Tehran Conference had.77 A lecturer 

interviewed in Surabaya supported this conference, and claimed that it 

improved Indonesians’ knowledge about Holocausts, the Nazi Holocaust and 

the one conducted by Israel against Palestinians today.78 Calling Israeli 

                                                 
74 Ahmadinejad is admired for his blatant opposition to the US; but his position towards the 
Holocaust is largely ignored in Indonesia.  
75 Interview with Pak Ratno, lecturer in Yogyakarta and member of Libforall. 
76 Indonesian politicians have struggled to place the nation in a neutral position between 
dominating global interests since its independence. This juggling of interests can be seen in 
Indonesia’s position in the Non-Alignment Movement and relations with Israel (see Chapter 
One) as well as Indonesia’s education system, in which world events of historic significance 
are selectively taught in a non-judgemental way (see Chapter Three). 
77 Fredrick Töben, the Director of the Holocaust-denying Adelaide Institute (Töben 2008), 
who was arrested in Britain for inciting anti-Semitism in October 2008, and three Rabbis 
from the anti-Israel organisation Neturei Karta (Naturei Karta International 2003) attended 
both conferences. They amongst others are prominent in Holocaust-Denial discourse. 
Ahmadinejad did not attend this conference. 
78 Anonymous interview with lecturer in Surabaya. 
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occupation of Palestinian territories a ‘Holocaust’ and thereby turning the 

victims of the Holocaust into perpetrators is common in contemporary anti-

Semitic discourse. A lack of knowledge about Judaism attracts conspiracy 

theories that eventuate in a distorted perception of Israel (Broder 1986: 32). 

This conference did not gain wide attention around the world. The respect the 

conference organisers gained from conservative Muslims shows that the 

sphere of influence of this conference is largely confined to that section of 

the Muslim community. Additionally, the aim of this conference was for the 

organisers to increase religious and political support, which made it less 

attractive to world media. 

The Libforall Foundation is included in the Jewish World Conspiracy 

theory to de-legitimise liberal Islam. Anti-Semitic literature is used to attack 

the Liberal Islam Network and particularly its advocates Madjid and Wahid, 

for attempting to reform Islam and for improving Indonesia’s relations with 

Israel (Jatmika 2001: 156; Tim 1999). Indonesia’s liberal Islam movement is 

led by Western-educated individuals, who attempt to re-interpret Islam to 

accommodate it in modern-day Indonesia (Jaringan Islam Liberal 2007).  

The Dutch East Indies’ independence struggle was led by a Dutch-

educated nationalistic elite, who applied European ideologies in order to 

instil a sense of nationalism into the population. This elite was soon felt to be 

intellectually removed from most Indonesians, as both the foreign-educated 

elite and the majority of Indonesia’s population had different perceptions of 

the world. This difference in perceptions continues today.79 Individuals 

attracted to the Jewish World Conspiracy explain the intellectual differences 

between themselves and foreign-educated Indonesians by claiming a 

perceived Jewish influence. In using the pretext that the liberal Islam 

movement is Jewish, its legitimacy is undermined.  

The two Holocaust conferences held in Bali in 2007 and in Jakarta in 

2008, aimed to attract national and international attention. But few 

Indonesians have heard of them and little interest is shown in the 

conferences. A small number of interviewees are sceptical about the liberal 

                                                 
79 Interview with Pak Ratno, lecturer in Yogyakarta and member of Libforall. 
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Islam movement; whereas the vast majority support it. This reflects their own 

exposure to foreign ideas, which is higher amongst urban, middle class 

Indonesians than Indonesians from rural and lower class backgrounds. 

The Holocaust and anti-Holocaust conferences are signs of an ideological 

struggle between liberal and conservative Islam. Both movements aim to 

increase their religious and political influence in Indonesia. The conferences 

attracted little attention in mainstream media, but the messages from the 

conferences might influence Indonesians’ thinking in a similar way to the 

anti-Semitic literature discussed above. It remains to be seen if conferences 

organised by either movement will continue to be held annually in future 

years and how much their influence will affect Indonesians’ knowledge of 

and opinion about Israel and the Holocaust. 

 

Conclusion 

This chapter established that the most influential seed of anti-Semitism 

comes from the Middle East, but that it is not sought by many mainstream 

Indonesians. The Indonesian anti-Semitic literature studied uses the same 

arguments as the ones used in Middle Eastern anti-Semitic discourse. The 

seeds sown by Japanese war propaganda allowed the Middle Eastern seed to 

be readily accepted. The Protocols are not known to most Indonesians, who 

do not read anti-Semitic literature; however The Protocols’ influence 

pervades mainstream Indonesian thinking to a small extent, because Jews are 

generally seen in a negative or otherwise peculiar picture. The seed has 

germinated, although the attractiveness of the Jewish World Conspiracy is 

limited to a small section of the Indonesian society, who is disillusioned with 

their position in Indonesia today.  

Anti-Semitism has two sides in Indonesia: one is religious and the other 

is political. Bubalo and Fealy (2005: 63) argue that the translation of anti-

Semitic material is profitable, due to its religious application of the Jewish 

conspiracy. Religion has influenced Indonesian politics since independence, 

as shown in Chapter One; but religious anti-Semitism has little appeal for 
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mainstream Indonesians. Qur’anic references are used when arguing that a 

spiritual struggle exists between Islam and the rest of the world. Religious 

anti-Semitism is popular amongst conservative Muslims in Indonesia, who 

have a strong spiritual affiliation with the Middle East. Their direct following 

is small, but their influence has pervaded Indonesians’ opinion about Jews, 

irrespective of religious beliefs. In the anti-Semitic literature studied, the 

Islamic aspects of the arguments are largely left out, so as to make the Jewish 

World Conspiracy plausible to a less religious audience. 

The majority of Indonesians are exposed to a level of political anti-

Semitism, even though most Indonesians do not seek anti-Semitic discourse. 

The Reformation period has exacerbated Indonesians’ fear of foreign control, 

but the sensational aspect of the popularity of anti-Semitic literature can be 

partly attributed to the success of the literature. The overall message of the 

Jewish conspiracy is believed by most Indonesians. Indonesians’ projection 

of fear towards ‘the perceived Jew’ or the Other is abstract and shows a 

continued struggle to define an individual identity within a plural nation that 

is continuously being influenced by foreign changes. I partly agree with 

Schulze (2006: 145) and Siegel (2000: 10) that the authors of Indonesia’s 

anti-Semitic literature see a decline in national unity and use anti-Semitism to 

re-enforce national identity. But mainstream Indonesians largely have no 

existential fears; rather they utilise anti-Semitic discourse as a tool for self 

representation.  

Foreign influences are both feared and admired, causing confusion 

amongst many Indonesians. Intrinsic desires and hatred are projected towards 

an Other. Although most Indonesians do not seek literature dealing with the 

Jewish World Conspiracy, they are nevertheless attracted to easy 

explanations of their current socio-economic situation, which the Jewish 

World Conspiracy certainly provides. 

Not all aspects of Middle Eastern anti-Semitic discourse have penetrated 

Indonesian anti-Semitism. The Holocaust is largely ignored in popular anti-

Semitic literature and the conferences held on the topic gained little publicity 

amongst mainstream Indonesians. Chapter Three will establish reasons for 

this. Conferences held in Indonesia are seen as a way of improving the social 
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status of an individual or a group, thus their aim and attraction is more to do 

with prestige than an exchange of information. Jews themselves are not 

targets for Indonesian anti-Semitism, as Indonesia’s Jewish community has 

never had a direct impact on the level of anti-Semitism in the archipelago. 

Obsessional Prejudices indicate that the creation of an Other works better in 

the physical absence of the perceived enemy and enables the creation of 

conspiracy theories that are not based on reality. I agree with Siegel (2000) 

that Indonesia is a case of ‘anti-Semitism without Jews’. Indonesians are 

irritated by foreign influence, even though many cannot clearly define this 

influence. Small Muslim interest groups distribute anti-Semitic information 

that feeds this irritation. The fact that the Libforall Foundation focuses on 

anti-Semitism and has successfully recruited Wahid to counter the existence 

of anti-Semitic material is evidence that the seed of Middle Eastern anti-

Semitism is growing. 
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One example of an Indonesian anti-Semitic publication: Arsyad, Fathoni. 
2008. Kemenangan Yahudi - Makanan Mengepung Dunia [Jewish Victory – 

Food Encircles the World]. 
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Chapter 3 

Nazi Symbols in Indonesia  

Following my discussion that the Middle East is the most important source of 

anti-Semitic material in Indonesia, I will now introduce this Chapter with a 

similar hypothesis of how Nazi material entered Indonesia. The Nazis 

collaborated with Middle Eastern leaders before and during the Second 

World War. The commonality that allowed collaboration was hatred towards 

Jews and the Western allies. Most importantly, the collaboration meant that 

propaganda material was shared and distributed to the Middle East 

(Berkowitz 2007: 128; Gensicke 2007: 141). Such connections suggest that 

material from Middle Eastern Nazi sympathisers spread to Indonesia and was 

adopted in a similar way to that of Middle Eastern anti-Semitism. Hadler 

(2004: 303) blames the existence of anti-Semitism in Indonesia on the former 

presence of Jews and European Nazi sympathisers, while accounting for the 

Middle Eastern influence of anti-Semitism as being anti-Israelism. The 

European and Japanese seeds of Nazism familiarised Indonesians with Nazi 

symbols, but Nazi ideology has not grown in Indonesia. My hypothesis is 

that Nazi symbols are used by Indonesian youth as an expression of 

rebellion, not as a connection to and affiliation with Nazi ideology.80 

Indonesians have little interest in Nazi ideology and do not associate anti-

Semitism with Nazism.  

This Chapter attempts to establish the attraction of Nazism and Nazi 

symbols in Indonesia. I will begin my analysis by discussing Indonesians’ 

general knowledge of Nazism. My findings in Chapter Two indicate that 

most Indonesians are unfamiliar with both Judaism as a religion and the 

Holocaust. I will analyse reasons for and implications of that lack of 

knowledge, followed by a discussion of material available and interest in the 

topic.  

                                                 
80 Assistant Professor at the University of California, Berkeley, Jeffrey Hadler and Holland 
Taylor, the CEO of the Libforall Foundation, have also made this observation (E-mail 
correspondence with Hadler, 28 April 2008 and Taylor, 24 May 2008). 
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Knowledge of Nazism 

Nazism and the Holocaust are not taught in schools in Indonesia. Indonesians 

therefore have little knowledge of one of the world’s most violent and 

notorious dictatorships.81 In a history book for Year 9 students Nazi Germany 

has little exposure (Matroji 2006: 21). Where it is discussed, the rise of 

Nazism is justified and explained by Germany’s socio-economic situation 

after the First World War. The Aryan policies of the Nazis are mentioned, 

whereas the Holocaust is left out (Matroji 2006: 23). The topic is covered in 

a way that depicts Hitler as one of many leaders who brought a nation out of 

economic misery and onto the world stage, but omits anti-Semitism; thus 

providing an incomplete picture of Nazism.  

Indonesia’s Department of Education is reluctant to distribute 

information that is of a violent nature. In 2007 the East Nusa Tenggara 

Prosecutor's Office confiscated primary and secondary school textbooks 

containing information about the Holocaust, because of concern that the 

books would ‘psychologically affect the students’ (Fointuna 2007). The 

government provides information selectively, as it sees its population as 

incapable of judging information correctly.82 By only distributing subdued 

facts, the government hopes to avoid instilling into the population ideas that 

could threaten the government’s own position or create an unwanted partisan 

attitude towards any country. At the same time, a rising number of 

Indonesians use the internet, books and magazines to research information 

they otherwise could not access. The Indonesian education system has not 

adapted to these changing trends, and continues to select which aspects of 

history are to be taught and how. 

The implication of limited education about Nazism and the Holocaust is 

that interested Indonesians obtain incorrect information about the Holocaust, 

because they do not discriminate between reliable and unreliable sources. A 

general conclusion from my interviews and discussions is that everything 

that is published, particularly online, is believed by most students to be true, 
                                                 
81 Interview with Pak Ratno, lecturer in Yogyakarta and member of Libforall. 
82 Interview with Pak Irwan, director of the Graduate School of Gadjah Mada University, 
Yogyakarta. 
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making an informed and balanced judgement of anti-Semitic and Nazi 

material impossible. At the same time, a lack of knowledge about the 

Holocaust explains why the Holocaust conferences held in the past three 

years attracted little interest in Indonesia. Most Indonesians do not associate 

with the topic. The selectivity of education in Indonesia gives young 

Indonesians a worldview markedly different from the worldview taught in 

nations affected by Nazism during the Second World War. 

 

Books about Nazis 

Books on the topic of the Nazis are widely available. Considering that little 

or no knowledge of the topic exists in Indonesia, I will explore the content of 

a number of books on Nazism and the implications for this opinion-building 

amongst interested Indonesians. Two books studied deal with Hitler as a 

person; one describes twelve former Nazi leaders and one book is a general 

history of Germany.  

Literature examining Hitler and the Nazis can be widely found in 

Indonesian bookshops, showing there is an interest in the topic and a 

commercial reason for stocking the books, as discussed by Bubalo and Fealy 

(2005: 64). The books studied here are generally translated from European 

and American history sources. The Death of Adolf Hitler by Pambudi (2006) 

is largely sourced from The Last Days of Hitler by Anton Joachimsthaler.83 

The daily newspaper Kompas declared it as a bestseller. To Kill Hitler by 

Irwanto (2008) has a similar content and structure to Pambudi’s book. Both 

are historical, objective accounts of Hitler’s family, upbringing and 

subsequent rise and fall as the leader of Nazi Germany. Irwanto (2008: 23-

24) focuses his account on how Germany’s weak economy evidently shaped 

Hitler’s ideology and racist views between the world wars. Pambudi (2006: 

165-178) focuses on the lives of individual Nazi leaders and details the 

murder of Goebbels’s family, a subject which fascinates the author. Both 

                                                 
83 Joachimsthaler, Anton. 1996. The Last Days of Hitler: Legend, Evidence and Truth. 
London: Cassell is itself a translation from Herbig, F.A. 1995, Hitler’s Ende [Hitler’s End]. 
Munich: Herbig Verlagsbuchhandlung. 
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books are chronologically inconsistent, but largely correct historically, and 

without a strong opinion either favouring or opposing Hitler. Most internet 

sources of both authors are from the unreliable internet portal Wikipedia, but 

books used are largely conventional history books (Irwanto 2008: 156; 

Pambudi 2006: 191).84 Both Hitler’s anti-Semitism and the Holocaust are 

mentioned, but not discussed in detail in either of the books. The most 

notorious activities of the Nazis are not covered, either due to ignorance 

about them or because the Holocaust does not serve the purpose of 

explaining the idiosyncrasies of an extraordinary leader. An attraction to anti-

Semitism is not evident. What is evident is amazement of Hitler. The use of 

unreliable scholarly internet sources shows a lack of pre-conceptions about 

the topic. The books cannot be seen as the sole source for admiration for 

Hitler, but do show an interest in the characteristics of the individuals 

involved in the Third Reich.  

 Indonesians’ main interest in the Nazis is the Führerprinzip, which 

illustrates the way a charismatic leader can unite a nation to follow him 

unconditionally. Srivanto (2008) in his book Gang of Nazi (sic) delivers an 

account of twelve Nazi leaders during the Third Reich.85 What fascinates the 

author is how such a diverse group of people can come to power. Srivanto 

(2008: 172) concludes his account by discussing the Führerprinzip, in which 

he is clearly interested.  

Hitler’s Mein Kampf was distributed in the Middle East from the 1930s 

onwards. Indonesians studying in the Middle East would have been exposed 

to the Middle Eastern leaders’ fascination with the Führerprinzip. Indonesia 

today, ten years after the end of the New Order, continues to suffer from 

political insecurities, poverty and a lack of national unity (Kingsbury 2004: 

                                                 
84 Irwanto (2008: 159) copied a list of people killed during the Second World War from 
another Indonesian source (Afiyanti 2006. The Mass Killers of the Twentieth Century. 
Yogyakarta: Narasi). This list places Indonesia fifth in the world with 3.5 million people 
killed. Indonesians suffered immense losses during Japan’s occupation of the archipelago, 
but these losses are usually not associated with war casualties. The reasons for this incorrect 
data could be lack of knowledge, or the author’s attempt to make Europe’s Second World 
War relevant for Indonesians reading about the topic. 
85 The twelve Nazi individuals are: Ernst Rohm, Rudolf Hess, Hermann Göring, Martin 
Bormann, Alfred Rosenberg, Heinrich Himmler, Reinhard Heydrich, Joseph Goebbels, 
Albert Speer, Joachim von Ribbentrop, Julius Streicher and Ernst Kaltenbrunner. 
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99). Indonesia’s lack of strong leadership can be a reason why a number of 

Indonesians are fascinated with Hitler and attempt to understand and copy 

Nazi methods in order to assist their nation to develop and achieve political 

power. This has been observed since Indonesia’s independence. Admiration 

for the Führerprinzip and Hitler’s skills in uniting his Volk was expressed in 

1963 by Indonesia’s first president Sukarno, who stated that Hitler was 

‘extraordinarily clever’ in ‘depicting his ideals’ (Anderson 1990: 85). 

Sukarno spoke about Hitler’s rhetorical skills, but denied any association 

with Nazism as an ideology, saying that Indonesian nationalism was not as 

narrow as Nazi nationalism. The Youth Wing of the East Java Nahdatul 

Ulama called itself Banser during Indonesia’s Coup in 1965-1966 (Hadler 

2004: 306). The name Banser was derived from the German word ‘Panzer’ 

[tank]. Banser utilised Hitler’s book Mein Kampf to gain inspiration on how 

to counteract a threatening force by developing a base of power through a 

mass movement (Hasyim 2007: 16-17). This is the closest Nazism has come 

to being an organised movement in Indonesia. At the same time the newly 

established New Order government changed the name of the coup that 

toppled Sukarno from Gestok to Gestapu to sound similar to ‘Gestapo’ 

(Hadler 2004: 306-307).86 The New Order Government used a well-known 

name associated with terror to fabricate their story of the coup, whereas 

Sukarno and the youth wing of the Nahdatul Ulama were interested in the 

Führerprinzip and how it helped to establish an economically and politically 

successful nation.  

Literature on Germany’s history shows an interest in its now successful 

economy. Mengenal Jerman [To Know Germany] by Meutiawati et alia 

(2007) is a short history of Germany from early Germanic tribes to the 

reunion of East and West Germany in 1990 (Meutiawati et al. 2007). The 

book draws its interest from the fact that Germany is now a wealthy nation 

and how this was achieved (Meutiawati et al. 2007: 11). A short objective 

chapter is devoted to the Nazis (Meutiawati et al. 2007: 141-143). Germany’s 

                                                 
86 Gestok stands for Gerakan Satu Oktober [First October Movement]. Shortly after the 
name Gestapu was adopted, the government changed it again to its current name Gerakan 
Tigapuluh September [Thirtieth September Movement]. 
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post-war economic boom is dealt with in some detail (Meutiawati et al. 2007: 

for example 169). Meutiawati et alia use only German books and internet 

references, many of which again are derived from Wikipedia (2007: 202-

204). Similar to the previously discussed books, reliable and less reliable 

sources are utilised, but a generally credible account of Germany’s history is 

given, with a focus on Germany’s literary and economic achievements. The 

books discussed express a genuine interest in Germany’s history, without 

showing a strong opinion for or against Nazi Germany.  

The authors’ use of Nazi ideology is detached from its historical 

background. Jews, the Holocaust and The Protocols are not mentioned in any 

of the books studied. The authors are either not aware themselves of this part 

of history or know that most of Indonesia’s population do not associate 

Nazism with anti-Semitism. In contrast to the literature studied in Chapter 

Two, books examining Hitler, the Nazis and Germany are not translated from 

Middle Eastern sources, but are American and European translations. The 

Middle East’s collaboration with the Nazis appears not to have influenced 

Indonesian literature. A fascination with Hitler’s Führerprinzip could have 

originated from the Middle East; however this did not lead to Nazi anti-

Semitism in Indonesia. Consequently, Young-Bruehl’s (1996: 190) theory of 

Obsessional Prejudices does not apply to the books studied, as the books do 

not deal with a real or imagined enemy in the form of a conspiracy theory. In 

contrast, the authors of the books show an interest in leaders and political 

systems that succeeded in gaining worldwide influence. This indicates 

dissatisfaction or irritation with Indonesia’s current socio-economic situation. 

The books and activities described above show an interest in the 

idiosyncrasies of the individuals in Nazi leadership and their ability to unite 

and strengthen a nation to an extent that changed world history. Interested 

Indonesians appear to be fascinated by ideas of the Nazis, but have no pre-

conceptions of Nazism. Nazi atrocities in the Second World War and Hitler’s 

psychotic characteristics are sometimes noted, but generally ignored, in a 

search for new ideas and inspiration for Indonesians. 
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Attraction to Nazism and Hitler amongst Indonesian Youth 

In general Indonesians’ knowledge of Nazism and Hitler and their interest in 

the subject is limited, due to a lack of formal education. Nevertheless, a 

number of young Indonesians show an interest in the topic. The reasons for 

Indonesians’ attraction to Nazism and the implications of this will be 

discussed in order to establish a possible connection to anti-Semitism. 

Indonesians are aware of Nazism and most can attribute it to Germany; 

but during my interviews with university students I noticed that their further 

knowledge of the subject varies. Miranda only knows that the Nazis fought 

communists.87 Asti remembers Nazism being taught at school in conjunction 

with authoritarian movements in Japan and Thailand, but she is not aware of 

Nazi ideology as such.88 Many interviewees have never heard of the 

Holocaust, whereas others have heard that it had a connection with the Nazis 

and Germany, but could not elaborate further. Formal school education has 

failed to deliver an understanding of the topic.89 At the other end of the 

spectrum, university students of history such as Rojil have a generally well-

developed knowledge of the topic, due to their familiarity with historical 

literature.90 Interviewees from both ends of the knowledge spectrum are not 

particularly attracted to Nazism. Those less informed about Nazism are 

subsequently not attracted to the topic and students with a well-developed 

knowledge of Nazism are disgusted by the racial laws imposed by the regime 

and the Holocaust.  

Students who are attracted to Nazism are generally in the middle of the 

spectrum, showing selected knowledge of Hitler’s ideology. Sabto learned 

about the Nazis from British and American movies.91 He disagrees with the 

Holocaust, but is fascinated by Hitler. Donny is fascinated by the Nazis’ 

early achievement of lifting Germany out of humiliation and Germany’s 

                                                 
87 Interview with Miranda, student at Surabaya University.  
88 Interview with Asti, student at Airlangga University, Surabaya. 
89 Alvian (interview, student at Airlangga University, Surabaya) has heard about the 
Holocaust and that it ‘was something big and something to do with Capitalism’ (writer’s 
own translation).  
90 Interview with Rojil, student at Airlangga University, Surabaya. 
91 Interview with Sabto, a sticker shop owner on Solo Road, Yogyakarta. 
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strategic and persistent war against most of Europe.92 Donny’s particular 

interest is with the Nazis’ war strategies. At the same time he does not agree 

with the Holocaust ‘as it is a sin to murder’. Donny’s interest in the Nazis 

was stimulated by European history books owned by his family, which is 

Catholic. He is also familiar with anti-Semitism, due to his recent conversion 

to Islam. Donny sympathises with Iran’s President Ahmadinejad, because he 

‘listens to the people’. All interviewees attracted to the Nazis are Christian, 

Buddhist or Hindu, whereas Muslims are generally less attracted to this 

European ideology. A desire to associate with Europe, a ‘Christian’ region, 

might explain non-Muslim Indonesians’ interest in the topic. The 

interviewees interested in Nazism are fascinated by the concept of the 

Führerprinzip, even though many are unable to name it. Nazi ideology and 

anti-Semitism in particular are foreign to Indonesians interested in the Nazis, 

as they cannot associate Nazism with their predominantly negative opinion 

of Jews and Israel (as established in Chapter Two). Of my interviewees only 

Donny is interested in both Nazism and anti-Semitism. However, he sees 

them as separate issues, although he is aware of the anti-Semitic ideology of 

the Nazis.   

Posters and pictures depicting Hitler are circulated amongst young 

Indonesians, indicating interest in the dictator. All interviewees have heard of 

Hitler and demonstrate a greater knowledge of him than of Nazism as such. 

This correlates with the attraction of the books, covered previously. Hitler is 

associated with being intelligent and authoritarian; many interviewees 

compare Hitler with Indonesian leaders, thereby picking either his perceived 

positive or negative attributes for their comparison. For example, Asti 

compares Hitler to Suharto,93 as both were cruel and bad dictators, whereas 

Ikhsan compares Hitler to Sukarno,94 due to both leaders’ perceived charisma 

and capabilities as military leaders. Sukarno was not a military leader, but 

might be perceived as one from his role during the Indonesian revolution. 

Indonesians interested in the topic associate with Hitler as a person and how 

                                                 
92 Interview with Donny, student at Duta Wacana Christian University, Yogyakarta. 
93 Interview with Asti, student at Airlangga University, Surabaya.  
94 Interview with Ikhsan, student at Airlangga University, Surabaya. 
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he was able to initiate the Führerprinzip, while ignoring his ideology and 

actions.  

A greater attraction to Hitler than to Nazi ideology per se is evident. 

Faisal is attracted to Hitler’s ability to instigate and raise nationalism in 

Germany.95 Antok knows that Hitler was a cruel dictator, but nevertheless 

admires Hitler’s capability in creating the Third Reich.96 Most interviewees 

attracted to Hitler are dissatisfied with their current national leadership, 

which they see as weak and not responding to people’s needs. An interest in 

a strong leader and a belief that current leaders are weak, correlates with an 

attraction to Hitler and the literature examined, which focuses on his ability 

to develop a nation. Hitler’s political and economic power is one aspect of 

history that the interviewees interested in Hitler would like to be replicated in 

Indonesia. Simultaneously, most interviewees expressed that they would not 

wish Hitler himself to be an Indonesian leader. A search for identity is 

evident in young Indonesians’ interest in Hitler and the Nazis. This was 

reconfirmed to me by Pak Rizal, who noted Indonesia’s history of admiring 

national heroes.97 Indonesia currently lacks such a hero and some individuals 

are therefore searching in history for a strong individual. Although Hitler is 

not seen directly as a hero, he is respected by some Indonesians for having 

changed world history. 

 

The Nazi Swastika in Popular Culture  

The swastika as a Nazi symbol is used widely in popular culture in 

Indonesia; however I found that it is not a sign of anti-Semitism. Similar to 

the association between Nazism and Hitler, all Indonesians interviewed 

associate the swastika with the Nazis. They are aware of the symbolic 

difference between the Nazi swastika and the ancient sign of well-being 

                                                 
95 Interview with Faisal, student at Airlangga University, Surabaya. 
96 Interview with Antok, student at Airlangga University, Surabaya. 
97 Interview with Pak Rizal, lecturer at Gadjah Mada University, Yogyakarta. 
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found in Hinduism and Buddhism.98 Most interviewees are not attracted to 

the swastika, but they noted that the swastika is attractive for high school 

students and young Indonesians in the underground punk scene. They use it 

as a sign of fashion and rebellion, without knowing the historical 

implications of the Nazi swastika. Only those interviewees interested in 

Hitler choose to display the swastika on clothes, posters and stickers. 

However, a number of students express their attraction to the swastika as an 

aesthetic symbol or a symbol of violence, showing little interest in its 

connection to either the Nazis or Hitler. Anton has a swastika tattooed onto 

his right hand, as it is a ‘cool’ symbol.99 As a young teenager Anton and a 

group of friends watched a movie about the Nazis. Although they did not 

understand the true meaning of the movie, he and his friends took it as an 

inspiration and tattooed swastikas on themselves. Anton is attracted to 

violence and its associated power. At the same time he does not understand 

Nazism and is not interested in the ideology. An attraction to violence is also 

expressed by Sabto, who emphasises that he likes fighting as a sport or in 

computer games, but opposes violent oppression of people.100 Anton uses the 

swastika to identify with a group of friends, whereas Sabto is individually 

attracted to the symbol. Both interviewees are non-Muslims (Christian and 

Hindu) and identify the swastika with power and bravery. The swastika is not 

associated with anti-Semitism or defined enemies. Young Bruehl’s (1996: 

190) Obsessional Prejudices can thus not be applied to Indonesians’ use of 

Nazi symbols. 

The meaning of the swastika today is widely associated with Nazism, 

although in nations not directly affected by the Third Reich, the swastika 

retains a flexible use. The swastika has throughout history been used 

diversely as a religious and scientific symbol, an occult talisman, a 

commercial trademark and a guild emblem (Heller and Roth 2000: 4). It was 

only after its association with Nazism that the swastika attained the feared 

and detested meaning it has today, particularly in Europe and the US (Heller 

                                                 
98 The name ‘swastika’ derives from Sanskrit, meaning ‘Well-being, good fortune and luck’ 
(Heller and Roth 2000: 20). 
99 Interview with Anton, student at Surabaya University. 
100 Interview with Sabto, a sticker shop owner on Solo Road, Yogyakarta. 
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and Roth 2000: 12). This negative association of the swastika has had 

minimal effect in Indonesia, as Indonesians were little exposed to a national 

Nazi movement. I have discussed in Chapter One that the action of Dutch 

and German Nazi sympathisers displaying the swastika in ceremonies in the 

1930s had little ideological effect on Indonesians.101 Pak Rizal remembers 

that as a child he drew swastikas on the ground without knowing the 

meaning.102 He assumes that exposure to Nazi flags caused him and his 

friends to copy the symbol mindlessly.  

The multiple meanings applied to the swastika are utilised by Indonesian 

youth to express themselves and form a particular identity distinct from 

mainstream culture. Bennett (2000) examined in a local context the collective 

use of popular music by young people in England and Germany. With the 

use of ethnographic documentation and analysis of musical activities in 

groups of young people, Bennett (2000: 195) identified the construction of 

identity as a dynamic process that develops continuously due to internal and 

external influences. A comprehensive study of the use of the swastika 

amongst a group of young Indonesians in a local environment is beyond the 

scope of this thesis. However, the use of the swastika in youth culture as a 

symbol of membership in a peer group or for the purpose of identification 

amongst individuals, leads to the conclusion that Obsessional Prejudices 

cannot be applied to Indonesians’ use of the swastika. Indonesian youths 

construct individual identities to react against mainstream culture. The 

swastika has been appropriated by Indonesian youth as a symbol of rebellion, 

in a way similar to the use of the image of Che Guevara throughout much of 

the world. It does not symbolise deviance, nor is it used as a hallmark of 

xenophobia, as it is in Europe and the US. The swastika has become a 

symbol of distinction from authority for Indonesian youth, who have access 

to memorabilia that is still banned in Germany. 

 

                                                 
101 Wilson (2008: 178) noted that the ‘Heil Hitler’ greeting became associated with 
modernism by young people in the 1930s. They practised the greeting without any 
association with Nazism. Wilson does not specify whether Indonesians or Dutch and 
German Nazi sympathisers used the greeting. However it can be assumed that Indonesians 
have become familiar with this Nazi symbolism. 
102 Interview with Pak Rizal, lecturer at Gadjah Mada University, Yogyakarta. 
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Conclusion 

This chapter examined Indonesians’ knowledge of and attraction to Nazism 

in relation to the first two chapters. The European seed of anti-Semitism 

grew into an attraction to the Nazi leader as a person, and the swastika as an 

aesthetic symbol, but anti-Semitic ideology and practices of the Nazis are 

entirely ignored. A lack of education about the topic results in Indonesians 

freely using specific symbols, whilst not affiliating with the cultural or 

political agenda of Nazism. Young Indonesians are individually interested in 

the swastika and Hitler, without associating them with an ideology or wider 

political movement. In fact, the Nazis appropriated the already well-known 

symbol of the swastika, which is used by young Indonesians to express 

feelings of belonging to a group or being clearly separate from mainstream 

culture. The swastika is often used mindlessly by Indonesian youth as a 

fashion statement in an attempt to create a distinct identity. A lack of formal 

education about the Third Reich creates a broad spectrum of knowledge 

amongst Indonesians, who gleaned information about the Nazis from the 

media, such as the books examined in this Chapter. 

Hadler (2004: 305) connected the presence of Jews and Nazi 

sympathisers in the Dutch East Indies with the arrival of anti-Semitism. 

Hitler was admired in the Middle East, where Mein Kampf was readily 

available and European Nazi sympathisers expressed their admiration for 

Hitler throughout the Dutch East Indies, as discussed in Chapter One. 

However, Jews and Nazi sympathisers did not influence each other in the 

Dutch East Indies. The Protocols are not used in the Nazi literature studied 

and interviewees have never associated them with the Nazis. Indonesians 

attracted to Hitler use selected aspects of his idiosyncrasies to create an 

imagined identity for either themselves or a desired leader. At the same time, 

none of the interviewees wish for an authoritarian state, such as the Third 

Reich. Wilson (2008: 126) notes that the Nazis held attraction for some 

Indonesians in the 1930s, as a method of fighting the colonial regime, 

whereas others saw the danger that an authoritarian regime poses. A 

continuation of an interest in an alternative to Indonesia’s current political 
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system can be noted. Indonesians dissatisfied with their national government 

show an interest in strong leadership to increase nationalism and economic 

prosperity. Power and the Führerprinzip are attractive. However, these 

aspects are of a personal interest to individuals and not an organised 

movement. Hitler’s hatred towards Jews was either unknown or ignored, 

showing again that an interest in Hitler does not correlate with anti-Semitism. 

Nazi ideology is thus not adopted in Indonesia by either Muslims who 

support Middle Eastern anti-Semitic material, or by non-Muslim Indonesians 

who search for alternative sources of truth in a majority Muslim nation. 

The Nazis and the swastika are particularly attractive for non-Muslim 

interviewees, who are possibly more interested in Europe than the Middle 

East, because of their religious affiliations. This is another sign that a 

European, not Middle Eastern connection with the Nazis exists in Indonesia. 

A number of interviewees were either attracted to anti-Semitism or Nazism, 

but not both. Only Donny had interest in the two, due to his exposure to 

Christianity and Islam, but he nevertheless did not combine them, saying that 

in today’s context Nazism and anti-Semitism have nothing in common.  
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One example of an Indonesian publication dealing with Hitler. Agustinus 

Pambudi The Death of Adolf Hitler – Kematian Adolf Hitler. 
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Conclusion 

This thesis found expressions of anti-Semitism created from diverse seeds   

that uniquely found their way to the archipelago. Indonesia itself is a unique 

country and the nature of anti-Semitism in a country that has acquired 

prejudices from the Dutch, Japanese and Arabs in less than 60 years is just as 

unique. The Middle Eastern seed was found to be the most successful. I 

attributed this to the credibility given to Middle Eastern sources by 

Indonesians and the feeling of commonality towards the Middle East. 

Indonesians had been exposed to anti-Semitic conspiracy theories during the 

colonisation of the archipelago by the Dutch and occupation by the Japanese. 

But they did not identify with their colonisers’ prejudices in the same way as 

they did with those from the Middle East. This very fact means that colonial 

Nazi activities in Indonesia in the 1920s and 1930s did not lead to an 

attraction to Nazi ideology amongst Indonesians, because pro-Zionist Jews 

and Nazi sympathisers did not propagate their views amongst Indonesians. 

Instead they remained emotionally attached to their homelands. The Dutch 

East Indies’ totok society, as examined by Knight (2001), prevented Nazism 

from spreading amongst Indonesians in that period. Irrespectively, the 

negative connotation of ‘the perceived Jew’ and the positive connotation of 

Nazi symbols as symbols of power have influenced opinions in Indonesia. It 

is unclear whether Indonesians during the occupation by Japan were attracted 

to Nazism. Benda (1958: 198) noted that a number of Muslim nationalists 

during the Second World War favoured the Axis, whereas secular 

nationalists generally favoured the Allies. I found that today anti-Semitism 

mainly prevails amongst Muslims in Indonesia. Europe’s Nazi ideology is 

evident, but the population in general does not identify with it. 

In Chapter Two I engaged in a discussion about the contents of a 

selection of Indonesian anti-Semitic publications, which was followed by an 

assessment of the extent to which these publications have influenced 

mainstream Indonesians’ opinion about Jews. I discussed van Bruinessen’s 

(1994: n.p.) observation that anti-Semitism is directed towards Indonesia’s 
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growing middle class. Most of the interviewees I recruited were members of 

this growing liberal and educated middle class and many had an opinion 

about Jews. Most interviewees have never engaged in anti-Semitic discourse 

and were quite surprised by my questions. At the same time the personal 

narratives revealed that anti-Semitic discourse has penetrated mainstream 

thinking, because Jews are generally referred to as both unnaturally 

intelligent and as having a negative influence on Indonesia. Van Bruinessen’s 

(1994: n.p.) analysis was possibly accurate at the time he wrote about the 

topic, as I agree that anti-Semitic discourse in Indonesia is often directed 

against mainstream, educated Muslims. This is because Indonesians who are 

not part of this demographic do not understand the way of thinking of 

members of the middle class. However, I found expressions of anti-Semitism 

in this middle class, who were once victims of prejudice. 

I presented the hypothesis that the popularity of anti-Semitism in 

Indonesia is a result of antipathy towards Israel in the Israel-Palestine 

conflict. Public opinion concerning the conflict is generally in support of 

Palestine, and Israeli actions are not seen to be justifiable, although many 

interviewees, Muslim and non-Muslim, are not interested in a foreign 

conflict and do not engage in discourse on the need to defend the Umma. 

Anti-Semitism was present in Indonesia and in the Middle East before the 

establishment of Israel. Growing antipathy towards Jewish migration to 

Palestine from 1918 onwards and a continuation of the Israel-Palestine 

conflict today, leads to a number of Muslims around the world associating 

the conflict with a perceived attack on their religion. Conservative Muslims 

in Indonesia are generally more aligned to the conflict than other Muslims 

and non-Muslims. This bias is reflected in Indonesia’s political elite, which 

responds to conservative domestic and Middle Eastern Muslim voices, while 

not recognising Israel’s sovereignty, but continuously trading with Israel and 

its political allies. The conservative Muslim voice in Indonesia is similar to 

that of the Middle East; it is thus a source of anti-Semitic literature in both 

regions, but it does not represent the broader Indonesian opinion. 

 The second part of my hypothesis was that anti-Semitism is attractive 

because of Indonesia’s volatile socio-economic situation and insecure 
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political environment. I found this hypothesis again to be representative of 

the literature studied, but it also affects mainstream Indonesians today. It is 

this finding that differs with van Bruinessen’s analysis, as widespread 

insecurity has encompassed a larger proportion of the population since the 

Reformation period. More Indonesians, including members of the middle 

class, have developed Images of the Enemy that they would like to be 

explained. They thus blame an Other, which is the ‘perceived Jew’. Once 

again this number is higher amongst conservative Muslims exposed to anti-

Semitic literature, but all Indonesians interviewed have adopted a 

predominantly negative perception of Jews. This perception can be partly 

attributed to Occidentalism, in that a stereotyped perception of the ‘West’ is 

common in Indonesia. Anti-Semitism in Indonesia becomes interwoven with 

Occidentalism, when Jews are blamed for everything foreign in Indonesia.  

The theory of Obsessional Prejudices is only partly applicable when 

explaining anti-Semitism in Indonesia. Obsessional Prejudices explain the 

total demonisation of a minority group by all members of the society. In 

Indonesia Obsessional Prejudices are applicable to the anti-Semitic literature 

studied and in particular to religious anti-Semitism originating in the Middle 

East, while many of my interviewees felt no hatred towards Jews. The 

Indonesian state does not propagate anti-Semitic attitudes. Therefore 

Obsessional Prejudices do not affect all members of the Indonesian society, 

but can be found at the individual level. 

 Many Indonesian Muslims believe that Middle Eastern literature always 

contains absolute truth, because Arabic is the holy language of Islam. Most 

of my interviewees however associate with political anti-Semitism and its 

social implications. Anti-Semitism aids the process of self representation. It 

is not a sign of national disunity, as suggested by Schulze (2006: 145). 

Indonesians’ negative perception of Jews shows a ‘mental effect’ of social 

change (Bernhardt 1994: 21). A number of Indonesians negatively affected 

by social change utilise the literature available to redefine their individual 

identity. Muslims associate more with literature from the Middle East. In 

contrast, of the small sample examined non-Muslims and in particular 

Christian Indonesians, have a greater interest in and know more about Hitler 
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and the Third Reich. This leads to a broad spectrum of knowledge in 

Indonesia that depends entirely on an individual’s personal interest in the 

topic.  

The organisation of pro- and anti-Holocaust conferences reflects 

Indonesia’s political attempt to avoid public scrutiny. Both points of view are 

accepted and Indonesia’s peaceful intentions in foreign affairs are 

emphasised. Indonesia’s close relations with el-Husseini and past and 

contemporary Middle Eastern political leaders are in line with Indonesia’s 

non-diplomatic trade relations with Israel. These examples show the 

government’s attempts at political and economic neutrality, in order to gain 

from positive relations with foreign nations and from the domestic Muslim 

voice. At the same time the Libforall Foundation fears growing Middle 

Eastern influence on the Indonesian perception of Jews and aims to reduce 

this influence through public education. Muslim organisations of opposing 

ideological attitudes are competing for political space. They thus utilise 

Middle Eastern Holocaust discourse in order to grow and consolidate a 

position. At the same time Indonesia’s government is not willing to take 

sides with either position, but attempts to retain good relations with 

proponents of both sides. 

In Chapter Three I applied Critical Discourse Analysis to examine the 

attraction of the Nazis in Indonesia. Literature about Hitler and the Nazis and 

the use of the swastika in popular culture has no correlation with anti-

Semitism in Indonesia. Obsessional Prejudices are not applicable to 

Indonesians’ use of Nazi symbols, as no enemy, imagined or real, is created 

as an attraction. Furthermore, an interest in Hitler, the Nazis and the swastika 

is more apparent amongst the non-Muslim Indonesians interviewed. 

Indonesians appear to associate with the home region of their religion when 

enquiring about alternative ideas. This leads to a variety of perceptions 

unique to the Indonesian context and explains why anti-Semitism is more 

visible than an attraction to the Nazis.  

Within the limitations of my research I found that the swastika is either 

used as an aesthetic symbol or because it encapsulates power for young 

Indonesians with little interest in Nazi ideology, but who are familiar with 
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material concerning the Nazis. Hitler’s Führerprinzip is seen positively in 

that it enabled him to gain the following of an entire nation with his 

nationalistic and economic ambitions. Hitler’s psychopathic and anti-Semitic 

characteristics are known, but ignored. My findings indicate a wider trend. 

Indonesians ‘revisit’ Hitler’s Führerprinzip selectively, although he is now a 

justifiably rejected and entirely demonised leader. The display of Nazi 

symbols during the late colonial period familiarised Indonesians with the 

swastika as something associated with power. Middle Eastern leaders were 

attracted to the Nazis as a possible means of ending colonialism. This 

attraction appears to have survived in parts of Indonesian popular culture, 

although it has lost its Muslim character, as I found that it is mainly non-

Muslims who display the swastika and show an attraction to Hitler. 

The ‘imaginary’, as identified by Nederveen Pieterse and Parekh (1995: 

10), is used by Indonesians attracted to both anti-Semitism and the Nazis as 

tools for self representation. Anti-Semitism by nature requires an Other, 

whereas Indonesians’ use of Nazi symbols shows either an open or hidden 

desire for more controlled governance and direction in domestic affairs. Both 

anti-Semitism and Nazi symbols are utilised partly for self-identification and 

partly due to popularity. A number of Indonesians engage in discourse on 

both anti-Semitism and Nazi symbols out of curiosity and without 

necessarily having an agenda against the ‘imagined Jew’.  

It is useful to reconsider Day’s (2002: 129) concept of knowledge. 

Indonesia’s education system carefully selects information made available 

for the public in order to avoid being perceived as biased. The outcome from 

this distribution of knowledge by Indonesia’s education system is a neutral 

and non-loaded perception of Nazism and anti-Semitism. This perception is 

in conflict with the newly acquired press freedom of the post-Suharto era. 

Indonesians interested in the topic freely acquire reliable and less reliable 

information, without having pre-conceptions about the topic. Day’s concept 

of knowledge is thus partly applicable in this analysis, because the 

Indonesians interviewed do not seek knowledge to acquire power, but out of 

interest and curiosity and in order to understand their own position in a 

nation that experiences extreme socio-economic changes.  
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Jews, conceptualised as the Other, represent abstract foreign influences in 

Indonesia – the ‘perceived Jew’. Interested Indonesians adopt a selection of 

the ideas of the ‘perceived Jew’ that suits their personal need for self 

representation. Real Jews are of little interest in this self-representation. I 

therefore agree with Siegel’s analysis of ‘anti-Semitism without Jews’ in 

Indonesia. This reflects feelings of general insecurity with and consequently 

antipathy towards foreign influence. Indonesia’s connection to its colonial 

heritage becomes apparent when analysing the tendency to blame an outsider 

for political and economic weaknesses, but as Nederveen Pieterse and Parekh 

(1995: 7) have illustrated, ‘Colonialism introduced no more than one new 

idiom, one new strand, in the complex mosaic of the societies subjected to 

it’. Anti-Semitism can also be understood as another influence that is 

incorporated into a complex society. 

The development of anti-Semitism in Indonesia opens up broader socio-

cultural issues of knowledge. Information distributed through Indonesia’s 

education system does not stand up to information that today is available to 

Indonesians in printed and digital form. What is important for my analysis is 

that the Holocaust is not taught in Indonesia, creating an information gulf 

between it and much of the world outside. This information gulf combined 

with current press freedoms in Indonesia creates perceptions unique to the 

world’s largest Muslim nation. The growth of anti-Semitism in Indonesia in 

relation to the archipelago’s continuing colonial legacy could be explored 

further. Additionally, the concept of knowledge with the purpose of 

increasing power, which I intentionally avoided, could be applied in relation 

to anti-Semitism. The relevance of the attraction to Hitler’s Führerprinzip in 

the wider context of Indonesia’s continuing struggle to define an Indonesian 

identity is of interest, as is the use of Nazi symbols by Indonesia’s 

underground punk scene.  

This analysis of anti-Semitism in Indonesia shows that the paradigms of 

studies of anti-Semitism in a nation with little political and cultural 

association with contemporary anti-Semitic hotspots are limiting. I propose 

that the presence of anti-Semitism in Indonesia needs to be acknowledged 

and kept under observation. It is most important to note that anti-Semitism in 
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Indonesia is not a major phenomenon or movement, but has been 

incorporated into the psyche as one of many ideas from abroad that are 

available, but not actively sought. 
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Appendix 

Interview Details 
Lecturers interviewed 
Name used Date Name & Occupation Religion 
Pak Ratno 16 June 2008 

and 
24 June 2008 

Lukito, Ratno. 
Lecturer at the Syariah 
Faculty, Syariah IAIN 
Sunan Kalijaga 
Yogyakarta, member of 
Libforall. 

Islam 

Pak Leo 17 June 2008 Epafras, Leonard. 
PhD student at the 
Indonesian Consortium 
for Religious Studies, 
Gadjah Mada 
University, State Islamic 
University Sunan 
Kalijaga, and Duta 
Wacana Christian 
University , Yogyakarta. 

Christianity 

Pak Bagir 19 June 2008 Bagir, Zainal Abidin 
Lecturer at the Centre 
for Religious and Cross-
cultural Studies, Gadjah 
Mada University, 
Yogyakarta. 

Islam 

Pak Irwan 27 June 2008 Irwan, Abdullah. 
Director of the Graduate 
School of Gadjah Mada 
University, Yogyakarta. 

Islam 

Pak Rizal 27 June 2008 Panggabean, Samsu 
Rizal. 
Lecturer at the 
Department of 
International Relations, 
Faculty of Sociology & 
Politics, Gadjah Mada 
University, Yogyakarta. 

Islam 

Pak Ali 30 June 2008 Ali, Mohammad. 
Lecturer at the 
Department of 
Indonesian Literature, 
Faculty of Cultural 
Studies, Airlangga 
University, Surabaya. 

Islam 
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Lecturers interviewed 
Name used Date Name & Occupation Religion 
Ibu Diah 30 June 2008 Arimbi, Diah Ariani. 

Lecturer at the 
Department of English 
Literature, Faculty of 
Cultural Studies, 
Airlangga, Surabaya. 

Islam 
 
 

Anonymous 02 July 2008 Lecturer, university in 
Surabaya. 
 

Islam 

Students interviewed 
Name used Date Occupation Religion 
Arqom 18 June 2008 PhD student, Indonesian 

Consortium for 
Religious Studies, 
Gadjah Mada 
University, Yogyakarta. 

 - 

Group 
Interview 

18 June 2008 Focus Group Interview 
of students from 
different faculties at the 
Duta Wacana Christian 
University and Gadjah 
Mada University, 
Yogyakarta. 

Islam, 
Christianity 
and 
Buddhism 

Donny 20 June 2008 Student at the 
Department of English 
Literature, Faculty of 
Cultural Studies, Duta 
Wacana Christian 
University, Yogyakarta. 

Islam 
(formerly 
Christianity) 

Taufik 23 June 2008 Student at the Faculty of 
Anthropology, Gadjah 
Mada University, 
Yogyakarta. 

Islam 

Sabto 25 June 2008 Sticker shop owner on Jl 
Solo, Yogyakarta. 

Christianity 

Anton 30 June 2008 Student at the Faculty of 
Economics, Surabaya 
University. 

Buddhism 

Winda 30 June 2008 Student at the Faculty of 
Psychology, Surabaya 
University. 

 -  

Denantyo 30 June 2008 Student at the 
Department of English 
Literature, Faculty of 
Cultural Studies, 
Airlangga University, 
Surabaya. 

Islam 
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Students interviewed 
Name used Date Occupation Religion 
Antok 30 June 2008 Student at the 

Department of English 
Literature, Faculty of 
Cultural Studies, 
Airlangga University, 
Surabaya. 

Christianity 

Faisal 30 June 2008 Student at the 
Department of English 
Literature, Faculty of 
Cultural Studies, 
Airlangga University, 
Surabaya. 

Christianity 

Jaka 30 June 2008 Student at the 
Department of English 
Literature, Faculty of 
Cultural Studies, 
Airlangga University, 
Surabaya. 

Christianity 

Miranda 30 June 2008 Student at the Faculty of 
Psychology, Surabaya 
University. 

-  

Nia 30 June 2008 Student at the Faculty of 
Psychology, Surabaya 
University. 

Christianity 

Gustira 30 June 2008 Student at the 
Department of English 
Literature, Faculty of 
Cultural Studies, 
Airlangga University, 
Surabaya. 

Christianity 

Caretaker 01 July 2008 Caretaker of the 
Synagogue of Surabaya. 

Jewish 

Asti 
 

03 July 2008 Student at the Faculty of 
Sociology & Politics, 
Airlangga University, 
Surabaya. 

Islam 

Aswin 03 July 2008 Student at the Faculty of 
Sociology & Politics, 
Airlangga University, 
Surabaya. 

Islam 

Alvian 03 July 2008 Student at the Faculty of 
Sociology & Politics, 
Airlangga University, 
Surabaya. 
 
 
 

-  
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Students interviewed 
Name Date Occupation Religion 
Pradipto 03 July 2008 Graduate at the 

Department of History, 
Faculty of Cultural 
Studies, Airlangga 
University, Surabaya. 

Islam 

Rojil 03 July 2008 Student at the 
Department of History, 
Faculty of Cultural 
Studies, Airlangga 
University, Surabaya. 

Islam 

Adrian 03 July 2008 Student at the 
Department of History, 
Faculty of Cultural 
Studies, Airlangga 
University, Surabaya. 

Christianity 

Riskon 03 July 2008 Student at the 
Department of History, 
Faculty of Cultural 
Studies, Airlangga 
University, Surabaya. 

Islam 

Ikhsan 03 July 2008 Student at the 
Department of History, 
Faculty of Cultural 
Studies, Airlangga 
University, Surabaya. 
 

Islam 

E-mail Correspondance 
Pak Aziz 24 June 2008 Teuku Cut Mahmud 

Aziz, Former Student at 
the Centre for Religious 
and Cross-cultural 
Studies, Gadjah Mada 
University, Yogyakarta.  

Islam 

Jeffrey Hadler 28 April 2008 
and 
01 May 2008 

Assistant Professor at 
the Department of South 
& Southeast Asian, 
University of California, 
Berkeley.  

- 

Holland Taylor 24 May 2008 CEO of Libforall 
Foundation. 

- 

Martin van 
Bruinessen 

28 April 2008 Professor of Arabic and 
Islamic Studies, 
Department of Theology 
and Religious Studies, 
University of Utrecht. 

- 

 


